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(SHRI BHAGAVATI TATTVA) 
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adapted translation by Shiva Sharana (Alain Danielou )l 


JTrn 3P7H 

(Devi-atharva-Shira) 

“The Gods approaching the resplendent Goddess asked her ‘who 
are you T the Arch-Goddess replied ‘I am the form of the Unqualified 
Principle, the Brahman ; from me the world arises as Nature and Person 
(Prakriti-Purusha).” 

aw fjsiT z&iya i 

(Bhuvaneshvari-Upanishad) 

“In the Principial Aperture, Brahmarandhra [behind the forehead], . 
a man finds me the Lady of the Spheres who am the shape of the 
Principle, beyond the fourth, [the unmanifest], stage.” 

The dual form, unqualified and qualified, of the All Powerful 
Goddess is indicated in the first hermetic utterance (Mantra) of the 
Devi Bhagavata, : 

gre &HW IT STORJT sftaffc | 

jfiK* ur *♦. 

"She is the Universal Consciousness, the Origin of all, She is 
Sapience, too, the intelligence which instigates intellect.” 

tRTRwr =3 <rar fcuciT n 


1. JEuglish revised with Ethel Mezslou* 
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“She is the intrinsic shape of the Principle, the Brahman, She is 
eternal, without beginning. Just as the power to burn obtains in fire, 
so Energy (Shakti) dwells in the Self, the Atman. Hence the masters 
of Reintegration, the yogis, do not consider their difference as that of 

man and woman.” ^ nwttcpEawnfciH 

“I was before all that exists, O King of the Mountains! before me 
there was nothing. Hence Consciousness, Faculty of Knowing, Supreme 
Principle, are but the names of the shape of my one Self.” 



awa q^i 

533 sjsf fqjfui 1 

q^q. \ (Karma Purana) 
“That essence which the knowers of the Principle see asserted 
throughout the Eternal Wisdom (the Veda) and in the End of wisdom 
(Vedanta), 

that essence which the seekers of Reintegration, the yogis, can 
perceive as issued from the one all pervading, subtle, changeless, motionless, 
Arch-Goddess, ever fixed in one point, 

that supreme stage, far beyond the beyond, everlasting, is the Lord 
of Sleep, Shiva. 

This limitless transcendent stage issued from the All-Powerful 
Goddess dissolves into Nature (Prakiiti). 

This supreme stage issued from the Goddess is white, without 
disguise, pure, without qualities, sorrowless ; it is the object gained by 
the Self” 

THE ALL POWERFUL GODDESS AS EXJSTENCE-CONSCIOUSXESS-BLISS 
Existence, development, and power of enjoyment found throughout 
the Spatial Universe are the gifts of the All-Powerful Goddess who is 
intrinsic Existence-Consciousness-Biiss and is the support of the whole 
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of manifestation and its countless millions of universes. In Her, the 
Spatial Universe arises, in Her it stands, in Her, in the end, it dissolves. 

In a mirror we see reflected the vault of the sky, of the clouds, the 
globes of Sun and Moon, the movements of the planets, the Earth itself, 
and, indeed, all that is manifest. Yet, if we try to grasp them, we meet 
nothing but the glass. Similarly, in the mirror which is the All-Powerful 
Goddess, the universe appears to exist, and without this mirror of the 
indivisible, eternal changeless, self-dependent Arch-Consciousness, the 
Spatial Universe could not be seen. 

api gfaw n i 

( SkandS Purana ) 

“The support of all is the Transcendent (Para) World Mother 
( Jagat-ambika ) whose shape is Existenc^-Consciousness-Bliss. She is the 
Self of Consciousness in whom appears the fictitious appearance ( ) 

which is the moving Universe”. 

Some believe that Energy pertains only to the Unconscious, but the 
word Shakti ( Energy ), sometimes used for the Unconscious, can also be 
used for Transcendent Nature ; similarly, the word Bhagavati ( All-Power¬ 
ful Goddess) can convey the notion of the Pure, quality less power of 
Consciousness ( Chit-Shakti). Neither the Energy, nor the All-Powerful 
Goddess, worshipped by her devotees should therefore be understood to 
be merely Nature, or Power of Illusion ; it is the All-Powerful Goddess, 
Existence-Consciousness-Bliss who is the object of worship. 

The Damar2-tantra explains the meaning of the Navarna hermetic 
utterance. 

I 

c^t i 

“O Destroyer of all darkness. Ever liberated, who transcends beyond 
the beyond. For the sake of impartible Principial-Sapience ( BrahmS- 
Vidya) I search for thy shape as Existence-Consciousness-Bliss in the lotus 
of my heart”. 

Bliss, upon which all experiences depend, is the supreme aim of 


fin* I 


man. 


36 
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afrflWg fww fm snjfo 

"All love is desire for the Self”, says the Eternal Wisdom. 

Therefore Bliss, the intrinsic shape of the Self, is that of which all love 
is an echo, All this world is an echo of Bliss. That Bliss, too, of which the 
bliss of men, of celestial musicians ( Gandharva-s ) and the gods among 
those musicians ( d ev2-gandharva-s ), of the angels which were from the 
beginning ( ajanajS deva-s ), of the ritual angels ( shrautS dev2-s ), of the 
King of Heaven (Indr2), of Brihaspati, the teacher of the Gods, of 
Prajapati, the Lord of the Universe and of Brahma, the Creator, is but a 
drop—although the level of joy obtained by each one of these is a hundred 
times that of the one preceding—that Bliss is called the supremely 
transcendent Bliss-shape of the Principle. 

NlDA BINDU 

When cogitation (. vimarsha ), illumination ( prakasha ) and energy 
respectively appear in the Lord of Sleep, Shiva, then point-limit ( bindu ), 
femineity, and principial vibration ( nada ) ( masculinity ) respectively 
come into being. When the fusion is complete like that of milk and 
water, the united point-limit comes into being. This united point-limit 
is known as the Primordial Hermaphrodite ( Ardha-narS-Ishvara ). The 
mutual attraction towards one another of its two components is called 
Lust ( Kam2). 





“From the splendour of Existence-Consciousness-Bliss and by the 
will of Supreme Divinity, Energy, Shakti, arose, from Shakti the principial 
vibration, from the principial vibration the point-limit from which the 
manifest begins”. 

The power of action which is found in the principial vibration is 
the ‘I wink’ (aham nimesha) of the point-limit Bindu. The T (aham) is the 
stage previous to universal dissolution and is the condensed desire of 
Energy for creation. In that in which knowledge (i. e. the ascending 
tendency, Sattva) is predominant, the expanding tendency Rajas takes 
the form of Energy-action and the descending tendency takes the form 
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of the point-limit Bindu. The letter ‘A’ is the symbol of Shiv2, Lord of 
Sleep. ‘H’ is the symbol of Energy (Shakti). The Belle of the three cities 
(Tripura Sundari) 1 is pervaded by the I (Aham) (which is the union of 
A and H, the first and last letters of the Sanskrit alphabet, ‘am’ being 
only the inflexion). All creation is filled with individuality and “F-ness. 

The union of the Lord of sleep (Shiva) and Energy (Shakti) is the 
principial vibration, Nada. 

STOW cTSsf i || 

“That essence, that transcendent embodiment which by its own 
will created this world which was the first to vibrate with vibration, 
knowers call the Lord of Sleep.” 

The Lord of Sleep embraced by Energy is the seed of the spatial 
universe. In the radiance of the T, the Lord of Sleep, remains' still and 
energy is active. She is thus the opposite of Kali, the Power of Time, 
and is known as the Lustful, Rati. When the Energy which is cogitation 
(vimarshS) dissolves into the Lord of Sleep this is the state of excitement 
( ywwF ). When she rises again from Him this is the state of calm (tflFH ) . 


THE ALL-POWERFUL GODDESS AS THE SHAPE OF THE PRINCIPLE, THE BRAHMAN 

In the Scriptures she is spoken of not only as the Energy but as the 
very form of the Principle. 

gtfcwq i foa V41 , 

11 

--f>-** — 

\\ 

“Thoii art the One, realised in the shape of the Principle. Thou art 
the intrinsic Energy whose form is the Inconceivable and the Infinite. 
Thou art the embodiment of Existence which is the basis of each indivi¬ 
dual being. Thou art beyond quality, beyond oppositions, reached only 
through thought-less knowing ( Nirvikalpabodha )”• 


1. The Consciousness dwelling in the triple body (causal, subtle and gross) of all beingSt 
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In the -Kena Upanishad, the All-Powerful Goddess is described as 
the shape of Principial Sapience. Through her mercy Indra, the king of 
Heaven, and other Gods know the intrinsic shape of the Principle. When 
the Principle disappeared from before him, Indr2, with a feeling of shame, 
remained standing in the emptiness of space and began to perform 
austerities. After a long time the Goddess, satisfied, appeared. 

3 a fefrStei qnfi feawwjww qprfr fflMigw twinm 

“In this space, spreading everywhere, Uma the goddess, shining like 
gold, appeared as a woman of marvellous beauty”. 

IndrS in the emptiness of space saw the Goddess in the shape of 
Principial Sapience adorned with golden ornaments and, through her 
mercy, he realised the Brahman. For those who worship Energy, Energy 
is everywhere present but those who worship other deities have likewise 
to worship her. 

Without worshipping Energy devotees can never realise the shape 
of their chosen deity. The Sanmohini tantra says that he who merely 
worships the dark light Krishna without worshipping the white light 
Radba will, in the end, fall. 


THE ALL-POWERFUL GODDESS AS THE CONSORT OF THE SUPREME PRINCIPLE 

In many places the All-Powerful Goddess is described as the Consort 
of and the giver of enjoyment to the Supreme Principle. 

Mro g i 

“The qualityless Supreme Self takes shelter in thee. Thou art the 
princess whence he derives pleasure, the Lady of the Spheres.” 

Living beings. Divinity and all other things are the children of this 
Goddess. 

Just as Fire and its power to bum are ever related, as one another’s 
inner nature, so also the Supreme Principle and the Supreme Energy are 
ever the inner self of the other. 

It is from this point of view that she is called Chandika or Chandi, 
the Wrathful. In such expressions as ‘a wrathful 

sun, a wrathful wind’, the word ‘wrathful’ (chanda) is used to express 
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exceptional qualities in things. By being made an attribute of Sun, 
of wind, the meaning of the word is, however, narrowed. It finds 
its full scope only when applied to the thing in which there are 
no distinctions of place or time, and no division, that is, in the 
Supreme Self. 

Etymologically the word ChandS means anger (safe ). 
fitafe taC re g g 

“Who is it whose anger even the gods fear.” 

The man whose anger bears fruit is called ‘chanda ’ ( violent ). The 
most fearful anger is also called. ‘chanda’ and this fearful anger belongs 
to Supreme Divinity. 

“I salute thee, wrath of the Lord of Tears.” 

In the world, all fear anger, all fear destruction, all fear death 
which destroys all. So ShivS, the destroyer, is called too Chanda, the 
wrathful. 

ti 

“By fear of Him doth the wind blow, by fear the sun rises, by 
fear Fire and Indra do their work, and death ( whom all fear ) fears Him.” 
He is called the death of death, the Time of Time or the Arch-time 
(Maha-kala). It is he who destroys all He alone is not counted 
amongst the millions of the destroyed, and it is only because Brahma, 
the Creator, and Vishnu, the Preserver, are aspects of Him, that they too 
are indestructible. He is called : 

mid 

“The great fear, the brandished thunderbolt,” and the Power which 
is the intrinsic form of his wrath is his consort Chandika. 

But always, alongside the fearful, lies the peaceful aspect of Divinity, 

rikrwrr g fcNirqi g 

“The one i§_ fearful, the other auspicious”; 

Wherefore the All Powerful Goddess has two shapes, the one fierce 
the other peaceful. 

Some say that the one supreme Principle, through his power of 
Illusion, appears in a dual shape as Law and Law-giver. 

37 
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33TrcJq ( Chand, Up.) “He thought : May I become 
Many and have subjects.” 

He desired 

d-dMtSfiaa he created that heat 

We hear, in these revealed utterances, of knowledge, desire and 
action as the beginning of creation. This is called the triple ‘law of the 
nature’ (dharmS ) of the Principle. This law is not distinct from the 
Brahman the law-giver himself. And the revealed utterances speak of 
it as the law of 

“Spontaneous knowledge, strength and action”. This ( dread ) law 
of the Supreme Nature is called His ‘Energy’ ( Shakti) and is identified 
with Chandl, the Wrathful. It is she who is the Arch-Power of Time 
Maha-Kall, the Arch-Divinity of Fortune, Maha Lakshmi, and the Arch- 
Divinity of Knowledge Maha Sarasvati according to the work she 
performs. Truly to see in this Supreme Wrath a male or a female 
character depends only upon the inclination of the worshipper. In male 
terms she is spoken of as the Arch Lord of Tears ( Maha-Rudra ), etc., 
in female terms as the Wrath (Chandi ), the ‘Goddess-Beyond-Reach’ 
( Durga ), etc. 


THE THREE TALES IN THE HYMN TO THE GODDESS-BEYOND-REACH ( DURGl 8APTl§HATl ) 

THE FIRST TALE 

Knowledge of the essence of things is obtained by the 
mercy of the All-Powerful Goddess. Knowledge (jnan3) is 
everywhere praised. Where is knowledge, ignorance, delusion, etc., 
disappear. To attain knowledge one listens and ponders. Repetition of 
sacred formulae, austerities, sacrificial rites, all have but one object ; the 
attainment of knowledge. But this knowledge is not what is ordinarily 
meant by the word. Knowledge of the objects of words and ( the senses ) 
is common to all living creatures. Men have, relatively to all other 
beings, a greater aptitude for knowledge, yet ignorance too dwells in 
them. That knowledge of proper behaviour is found in animals just as 
in men, that birds like men, even when hungry themselves, will bring 
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food to their little ones, is a matter of common knowledge. But the 
basic ignorance of the world is not thereby lifted. 

It is the influence of the Arch-Power of Illusion ( Maha lyjaya) 
which prevents the basis of all, the self-illumined Principle from being 
cognized. She forcibly deceived the minds of even Vashishtha, BharatS, 
Vishvamitra and other seers who were soaked in the knowledge of the 
Upanishads. She- manifests the world, animate and inanimate. Being 
pleased, she, in the guise of Sapience, is the giver of liberation, while, 
shaped as Ignorance, she is the cause of worldly ties. She is said to be the 
sleep of Reintegration ( yoga-nidra ) of the All-Powerful Vishnu when, 
at the end of the Aeon, he splendidly rests on the Lord Remainder 
( SheshS.) The Earth, which rests on the back of the tortoise, was then 
sinking into the primeval waters and becoming soft as butter. Thinking 
that this earth could no longer support living beings when the time of 
creation were to come the All-Powerful Goddess by her Power called 
the ‘Sleep of Reintegration’ put the Pervader Vishnu to sleep. She 
then took some dirt out of his left ear with the end of the nail of her 
little finger and, with it, made the genie (daitya ) Madhu ( Honey). 
With the dirt of his right ear she made the genie Kaitabha. At first 
these two genii appeared like worms but later they became very powerful. 
When the resplendent Goddess disappeared having granted them a boon, 
both saw the Lord Creator Brahma in the lotus springing from the navel 
of the Pervader Vishnu. Seeing Brahma they said : “We shall kill you. 
If you want to live you must wake up Vishnu. Hearing this Brahma 
began with many hymns of praise, to pray to the Sleep of Reintegration. 
The All-Powerful Goddess, being pleased, told him to ask for a boon. 
Brahma asked that the Lord be awakened and the two genii trapped. 
The Mother woke up Vishnu who thereafter fought fiercely with these 
genii for five thousand years. Misled by the Arch-Power of Illusion 
these two genii, intoxicated with pride, told Vishnu to ask for a boon. 
Vishnu said—“I ask as a boon’that you both may be killed by me.” They 
answered. Be it so, you can kill us, but only on such soil as is 
not permeated with water. Vishnu, placing their heads at the 
joint of bis thigh, cut them off with his discus. Later, making 
an ointment with their fat (medg) he applied it to parts of 
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the Earth which then became solid. That is why the earth is also 
called Medini. 

In this way the All-Powerful Goddess, appearing under all sorts 
of shapes, sustains the world. She it is who creates, protects, destroys. 
She, becoming the sleep of Reintegration, gives rest to the Preserver 
Vishnu. She it is who satisfies the Gods ( DevatS) the Fore-Fathers 
and the Ritual Angels ( ShrautS DevS ) by taking the shape of the Utter¬ 
ances of offering ( ^TT^T, &sn, ) respectively connected with them. 

She is most fearful, holding a sword, a spear, a mace, a discus, a conch, a 
*bow, an arrow, a missile ( bhushundi) and an iron club. But she is also 
the supreme peace-giver. She is a leader of soldiers ( ^irqkKf), 
yet she is the most beautiful of all things beautiful. She can truly appear 
most lovely to her devotees, although infinitely horrible and cruel to the 
Demons ( DaityS s )• She is most beautiful among all that causes joy. 
She is higher than the Creator Brahma and all the gods. Verily, in the 
world, wherever and whenever something is—whether real or unreal, 
conscious or unconscious, effect or cause — and has an energy, that 
energy is the All-Powerful Goddess. 

mwi m safe; nr srjtrc* <t^t ii 

“How canst thou praise this Energy which dwells in whatever 
exists, in all things whether real or unreal.” 

When the Supreme Divinity (Parama Ishvara), who, through 
Arch-Energy, brings forth, protects and destroys the moving universe, 
is himself in the power of the All Powerful Goddess, who can hymn the 
qualities of this Energy which is the sleep of Reintegration ? It is through 
the greatness of this Energy that Vishnu and the other gods take a body. 
This All-Powerful Goddess who possesses an infinitude of powers, 
who is predominantly joy, is described under the shape of the Arch- 
Power of Time ( Maha Kali). 


THE SECOND TALE 

Sometimes the Goddess appears as the Arch-divinity of Fortune 
(Maha Lakshmi), Once, for a full hundred years a fearful war was 
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fought between the Gods and Titans (Asuras). The King of the 
Titans was Mahishasura, the Buffalo-Titan, and the King of the Gods 
was Indra, the Resplendent. MahishasufS having defeated all the gods 
himself became king of Heaven. The Gods, vanquished, then went, 
led by Brahma, to Vishnu and ShivS and explained in detail the victory 
of Mahishasura and their defeat. Hearing the story of the Gods, both 
the Destroyer of Madhu ( Madhusudana=Vishnu) and the Giver of 
Peace ( ShankarS**ShivS ) were incensed and a great flame sprang from 
their mouths. A similar flame sprang from the mouth of Brahma too. 
From the bodies of IndrS, VatunS and the other gods a divine light shone 
forth. In this way, the Arch-flame coming out from the bodies of 
all the gods looked like a mountain. And all the points of the compass 
were pervaded with its radiance. This incomparable light condensed 
itself and took the shape of a woman. Her brilliance filled the three 
worlds. This light, sprung from all the gods, had many limbs. Seeing 
the wonderful Goddess, made of the radiance of the gods, all rejoiced. 
All the gods, gave her their weapons and armaments. All honoured her 
as the Mother. She, pleased, began to roar like a tiger. Her fearful roar 
filled the whole heavenly sphere. At its echo the worlds shrank and 
the sea trembled. The gods in their delight shouted ‘Victory 
Victory’ and the sages sang her praise. Seeing this, the Titans 
seizing their weapons and missiles made ready for war. MahishasurS, 
the Buffalo King surrounded by many Titans. faced the Goddess who 
stood filling the three worlds with her radiance, forcing the earth to 
give way under the strength of her feet; her diadem reached to the vault 
of space, she made the nether world shrink at the twanging of her bow, 
and filled the directions of space with her thousand arms. The Titans 
then began the war. A fearful battle followed. The earth was so 
littered with fallen elephants, horses and Titans it was impossible to 
move. A river of blood frightful to behold began to flow. As the 
battle went on the biggest weapons, missiles and energies were brought 
into play. Many the Goddess destroyed with her weapons and many 
too simply with her war cry ( Houn ! ) alone. The Goddess’s 
lion in a strange battle, killed ChamarS and ether Titans. After 
many of his warriors had been killed, MahishasurS himself, ip his 
38 “ 
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buffalo shape, showed wonderful prowess. Chandika snared him 
with a noose but he changed himself into a lion. While Chandika 
was attempting to cut his head off with her sword he became a 
man, sword-in-hand. When the Mother ran at the man, he became 
an elephant. As an elephant he began to drag away her lion with 
his trunk. The Goddess cut off the trunk with her sword. Then 
again changing into a buffalo he began to terrorise the three worlds. 
Finally the Goddess climbed onto his back and, striking him with her 
feet, pierced him with her spear. Then in the shape of a Titan ( Asura ) 
half issuing from the mouth of the buffalo he began to fight. In the end, 
the Mother with an enormous sword cut off his head. Great lamentations 
then rose from the army of the Titans. But the Gods rejoiced greatly and, 
in humble respect, began to praise the Mother, saying : “O Mother ! Thou 
art the energy soul of the moving universe. The whole Spatial universe 
is pervaded by thee. Thou embodiest the combined power of all the 
gods. What thou canst achieve neither the Pervader Vishnu, the 
Creator Brahma nor the Resorber of the World ( Hara = Shiva ) can 
do, let alone others. In the shape of Fortune, thou dwellest in the 
homes of those who act righteously, but in the houses of the sinful 
thou dwellest in the guise of poverty. Thou art the good intellect 
of the intelligent, the modesty of noble women. Thou art Nature 
( Prakriti ) called, too, the Unmanifest ( Avyakrita ). It is thou in the 
shape of the ritual utterances of offering, who satisfiest Gods and Fore- 
Fathers. It is thou whom ascetics, seekers of Liberation, worship as 
Principial Sapience ( Brahma Vidya). For the spatial universe to 
progress and attain beatitude, thou appearest in the three forms of 
Divinity. Thou dwellest in the heart of the Pervader Vishnu as the 
Arch-divinity of Fortune (Maha Lakshmi). And, in the heart of 
Him who has the moon on his forehead ShivS), thou 

dwellest in the shape of the Fair Lady Gaurl. Having greatly praised 
her, the gods begged the goddess for boons. Saying: ‘be they granted’, 
the Mother disappeared. 

THIRD TALE 

When, through the valour of the Daimons Shumbha and 
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NishumbhS, the three worlds were snatched from IndrS, the king of 
Heaven, the Daimons began to take a share from all ritual sacrifices. 
They also attributed to themselves the posts of Sun and Moon and those 
of guardian of the treasure ( Kubera), Lord of the Waters ( VarunU ). 
Then the gods, defeated and misruled, began in their hearts to call 
upon the never-defeated All-Powerful Goddess. The Mother had 
once granted them the boon that, whenever in their troubles they 
thought of her, their troubles would at once disappear. Remembering 
this, they all went to the Snow Mountain the Hima-achalS and began 
to praise her who is the Power of Illusion of the Pervader Vishnu. 

While the gods were praising her, the daughter of the 
mountain Lord, the Lady of the Mountain, Parvati, came 
to take her bath in the Ganges. She asked the Gods “Which 
deity are you praising" ? The Gods had no time to answer. 
From the body of the Lady of the Mountain, the All-Powerful Lady of 
Sleep ( Shiva ) sprang forth and said “Having been dethroned by Shumbha, 
they are all praising me." Because she sprang from the body-sheath of 
Parvati, the. Mother became known in the world as Kaushiki “the She¬ 
athed”. When Kaushiki came out of her, Parvati became black. Hence 
is she called Kalika ( the black one ). 

Once Chanda (Impetuous) and MundS (Mean), servants of 
Shumbha, and Nishumbha, saw the Mother Kaushiki looking marvellously 
beautiful. They went to their masters, praised her form, and suggested 
that they should catch her. So ShumbhS and NishumbhS sent a messenger 
to her saying : “Our orders are nowhere disobeyed. All the jewels of 
the world as well as the royal elephant ( Airavata) and royal stallion 
( Uch’ aihshrava ) are in our possession. You are the jewel of women, 
we hunger for jewels, come to us and enjoy supreme magnificence.” The 
Goddess with a grave smile replied : 

qt Hi srafar dt & gpftgfe i 

5TT | 

ht Fsrht fefr rr a mfti* fcara l 

“He who defeats me in battle, who abates my pride, who is in 
the world my equal in strength, he will be my Lord. Let ^umbhS come 
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here, or Nishumbha the great Asura. Why does he delay his conquest 
of me. They should find it easy to gain my hand”. 

The messenger did his best, but the Goddess said : “What can 
I do ? That is my vow.” The messenger returned and repeated all that 
had been said. Then Smoke-eyed (DhumrS-lochansS) was sent and 
was killed after a fierce combat. Then ShumbhS sent Chanda and 
MundS, and a great fight ensued. The Mother became angry and, from 
her forehead, the dark Kali of fearful features appeared, and began to 
eat the army of Daimons. Throwing into her mouth the largest elephants, 
horses, chariots and warriors she began to crunch them up. Seeing 
the disaster, ChandS came forward to shower upon Kali all sorts of missiles, 
but only to see all his discusses disappear into the mouth of the Goddess. 
With her Arch-sword the Goddess cut off the head of Chanda. MundS 
came forward to fight, but shared the same fate. 

Kali took the two heads of ChandS and MundS and went to give 
them to Kaushikl. Because she had brought the two heads of ChandS 
and MundS, Kaushikl named Kali Chamunda 1 . Hearing of the 
death of ChandS and MundS ShumbhS commanded all his army to fight. 
The most fearful DaitySs of the greatest families came, and a terrible war 
began. The Goddess filled the earth and the sky with the twang 
of her bow. The roar of the Lion and the clanging on 
gongs spread everywhere. The great Kali opening wide her mouth 
gave a terrible cry. Hearing this cry, the DaitySs surrounded her on 
all sides. But, so that the DaitySs might be destroyed and the 
gods uplifted there sprang from the bodies of Brahma, ShivS, 
Vishnu, IndrS, and all the gods their energies who raced to the 
rescue of the Goddess. RudrS, the Lord of Tears, approached, 
surrounded by all these Energies and said to the wrathful Goddess 
Chandika ‘To please me kill these Daityas, every one’. When the Goddess 


1. The Name ChamtmdS given to the Goddess describes the mental state which exists in the 
principle beyond change (W mVSK) and vrhich is the cause of liberation. That which, des¬ 
troying the army ( chamu) -of misfortune, etc., takes the form of the Self is the Principial Sapience 
( Brahma Vidya ) called ChamuijcJa. This All-Powerful Goddess controls the demons Chap^a and 
yrho are 'Root-ignorance* and ‘ignorance of relative values’ (tula-ajnana), 
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heard these words a most fearful energy appeared from her body and 
spoke to .the Lord of Tears : “Go as our ambassador to Shumbha and 
Nishumbha and tell them to give back the three worlds to Indra and to let 
the gods enjoy the offerings given in sacrifices. Tell them that if they care 
to live they should go to the nether world. But if in the pride of their 
strength, they wish to fight, they may come and let our jackals feed on 
their flesh.” The Goddess made Shiva, the Lord of sleep, her messenger, 
hence is she called Shivaduti (She whose messenger is Shiva). The Daity3s, 
hearing from Shiva the message of the Goddess were incensed. They 
came up to her and hurled their weapons and missiles at her. As if it 
were child’s play, the Goddess destroyed them all. Walking in front of 
Kaushiki, with spear and skull-club, Kali destroyed her enemies. ( The 
energies of the Gods ), Brahraani (the Power of Brahma ), Maheshvarl 
( the Power of Shiva ), Vaishnavi ( the Power of Vishnu ), Kaumari (the 
Power of the Lord of War Karttikeya ), Aindri (the Power of Indr3 ) etc., 
with their weapons began to kill the Daimons by the thousand. The four 
points of the compass were filled with the noise of the killing. Having 
been decimated by the Mother, the Titans were fleeing when a great 
Asura named Blood-Seed ( rakta-blja ) arrived on the scene. Whenever 
a drop of the blood of this Blood-Seed fell to the ground another Blood- 
Seed sprang up. Seizing his club, Blood-Seed began to fight the Energy 
of Indra. There was a fearful battle. The world became filled with 


countless Blood-Seeds. Than the Goddess spread her- tongue on the 
ground and started to lap up the blood, and the Daitya, thus losing all 
his blood, in the end succumbed. 

Then Shumbha and Nishumbha themselves - fiercely fought the 
Goddess. After a great battle Nishumbha was killed. Then Shumbha 
Came up to the Goddess and threatened her. 

“Ho there ! Durga, Goddess beyond-reach ! be not so proud. You 
fight with the power of others”. The Goddess then retorted : 

q&ns s m ra a m Rmqn 
q^fT gs fayrcUi qfiPijrq; || 




n 


“I stand alone. Who besides me exists in this world. Behold,. 


39 * 
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villain, all these, who are my display dissolve into me. Then Brahmani 
and all the Goddesses dissolved. And when all the Goddesses had 
re-entered her body, the mother stood alone.” 

The Goddess said “To my own glory I existed in many forms. 
Having now resorbed all, I stand alone for battle. Beware.” And 
there, before all the Gods, a great battle took place between the Goddess 
and §humbha. The greatest and most supernatural weapons were 
brought into play. This most astounding of wars took place, 
sometimes in the sky, sometimes on the earth. And at the end 
of the great fight the All-Powerful Goddess, piercing Shumbha’s heart 
with an enormous spear, brought him down, dead, upon the earth. The 
Gods and Seers praised the Goddess. “O Mother, thou removest the 
troubles of all beings, thou art the mother of the egg-shaped Universe, 
thou art the divinity of all the spatial Universe, animate or inanimate. 
Taking the shape of the earth thou art the support of all. As water thou 
refreshest the world. Thou art the Energy of Vishnu of limitless virile 
power. Thou art the Power of Illusion seed of the Universe. The 
whole world exists deluded by thy magic. Pleased thou becomest the 
cause of liberation. All the Sciences ( Vidya ) of the world are part of 
thee . All women too are part of thee. The whole world is filled by 
thee alone. Who therefore can praise thee. The means of praise, the 
Voice (Vak) itself, unmanifest (para) or manifest (apara), is but 
thine own self. Thou art the giver of heaven and of liberation. In the 
form of Intellect thou art the giver of the four aims of human life. In the' 
form of Time thou art the giver of results.’ When all dissolves thou 
alone remainest as the Night of Time ( kala-ratri ). Thou art the giver 
of all happiness, the means of all realisation, devoted to 
those who come to thee for shelter. Thou art the maker 
of creation, etc. Everlasting, in whom dwell all qualities Thou 
art made of qualities always willing to remove pain and misery, 
from those who seek thy protection. The Remover of suffering 
thou art the Power of the Creator, the Power of the Arch-Lord 
( Shiva ), the Power of Vishnu the Pervader, the Power of the Lord of 
War (Kaumarf), the Power of the boar (Varahi), the Destroyer of 
misfortunes ( Chamunda ), the Divinity of Fortune ( Lakshmi ), thou art 
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Modesty (Lajja), Sapience (Vidya ), Respect (Shraddha ), Health ( Pushti), 
the Offering to the Father ( Svadha ), the Arch-Night ( Maha ratri), 
Arch-Sapience (Maha-Vidya), Power (Medha), the Polar Star 
( Dhruva ), the Divinity of Learning ( Sarasvati), the Best (Vara), Exis¬ 
tence ( Bhuti), ( i. e. the ascending tendency ), the expanding tendency 
(Vabhravi =Rajasi), and the Descending tendency ( Tamasi ). Thou 
art the Law-giver (fjPTRfT). Wherever words may reach thee, thou 
art the shape of all, the coordination of all energies. Mayst thou and 
thy weapons preserve us from all fear. Thou dwellest in all meanings, 
fulfill all desires, deserve all praise. Those who shelter in thee know 
not misfortune. Those who shelter in thee are the shelter of others. 
Thou art the Divinity of the spatial universe (Vishveshvari), the Protector 
of the Universe (Vishva-Palini), the very shape of the Universe 
( Vishva-rupa )• To thee the Lord of the Universe bows. Those who 
bow to thee are the refuge of the Universe.” 

The Goddess was pleased, and told them to ask for a boon-. The 
Gods replied : "O Goddess of all that exists, for ever free the three worlds 
of obstacles and from time to time destroy the Daimons as thou hast now 
done.” The Goddess said : These, Shumbha and Nishumbha and the 
other Daimons, will again appear in the 28th cycle of 4 Yugas. Then, 
too, in the house of Nanda the Cowherd, born of Yashoda, I, in the 
shape of she who dwells in the VindhyS hills, shall destroy them. 
Under that shape, I shall kill all the Demons assembled, and devour them. 
My teeth will be so full of blood that I shall be called RaktS-dantika, She 
of the blood-stained teeth. Again after a hundred years of drought, I will 
appear this time as the Hundred-eyed Goddess Shatakshi and will 
show mercy to the Sages ( munis ). Because I shall protect the world 
with leaves sprung from my body to sustain life, I shall be called 
Shakambhari, The leaf-bearing Goddess. In that incarnation I shall 
kill the Daitya Durgama and thus be named Durga. Then, taking a 
terrifying shape I shall devour the Daityas who dwell in the snow 
mountains (Himachala), and I shall be named Bhima, the Terrible. 
Next taking the shape of a bee I shall kill the Red Demon ( Arunasura ) 
and be named Bhramari ( the bee ). In this way, whenever the Danavas 
make any difficulties I shall incarnate and weaken the enemies of 
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Eternal Law and of the Gods. Whoever praises and worships me with 
this hymn I will remove his troubles and give him all he desires. 


SHE WHOSE SHAPE IS NIGHT 

In the ‘hymns to Night’ (Ratri Sukta) the meaning of the 
Divinity of night is set forth. 

There are two Divinities of night, related the one to the mortal 
being, the other to the Divine being. The one is experienced by all 
the spheres and, in relation with her, all activities come daily to rest. 
The other night is that in which the activity of Divinity also comes 
to rest. It is called the Arch-destruction, the intrinsic form of the 
Power of Time. Nothing then remains except, the Principle, the 
Brahman, checquered with His ‘Power of Illusion’ ( Maya ). This state 
is also called ‘the Unmanifest’ ( Avyakta ). 

aipJiWTfsjRrt erf# miftiraqi&i'fiT i 

shield i ti 

( Devi Purana ) 

“Night has for her substance the union of the Supreme Principle 
with His Power of Illusion, i. e. Night has for substance the dissolution 
of Supreme Divinity. Her presiding deity is celebrated as the Goddess 
of the Spheres ( Bhuvana-Ishi).” 

The gist of the passage beginning with 

Cl# fasm | 

etc., is that the 

All-Powerful Power of Consciousness, cause of all things, seeing the 
immaturity of living .beings—i. e. the tendency of their good 
and bad actions to give results—and that the time is not yet 
come for their bearing fruit, dissolves into itself the universe, the 
manifestation of Divinity. Later, when the time comes, this very 
Power of Consciousness, whose shape is night, remanifests the Universe 
beginning with the Arch-Principle (Mahat), the Intellect Totality. 
Clearly and individually She sees the former deeds of each being and 
then only can she give to each the fruits of his actions. Thus does the 
All Powerful Goddess in her shape as night show her all-knowingness. 
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This immortal Goddess fills, with her form the spatial Universe ( Vishva ) 
limited by the sphere of space. She fills the humbler species with 
basic ‘faculty of consciousness’ (chaitanya) the creepers and shrubs 
as well as the lofty trees, and this very Goddess, who is transcendent 
Consciousness (chit) through the light of the faculty of 
Consciousness, which is the reflection of the tendencies of her own 
nature, brings to light the manifest universe (prapancha) based 
upon darkness. 

The coming night whose nature is play () disregards 
the twilight ( Usha ) which is but a reflection of the Power of Conscious¬ 
ness, that is the veiling power (Avarana-shakti) of Ignorance ( Avidya ). It 
seems impossible that Night can drive away twilight, whose nature is light, 
but she is Absolute Night, shape of Consciousness itself, supremely resplen¬ 
dent. By comparison with her twilight and dawn are but obscurity : Just 
as dawn disappears on the rising of the Sun so the veiling power of Igno¬ 
rance dissolves when illumined by the Power of Consciousness. VThen the 
Veiling power is consumed to its root, and the ‘previous deeds’ 
( prarabdha) have ceased to act, then darkness which is the root of 
Un-knowing ( mula-ajnana ) i« for ever destroyed. 

, May this Divinity of Night this transcendent Power of Conscious¬ 
ness, be pleased with us, so that we may nestle in happiness as birds 
in their nests at night. Dwellers in the village, their cows and horses, 
the birds of the air and those men who travel on many a business, 
jackals and wild beasts, all enter this night and joyfully nestle in her ; 
for to all beings misguided by the journey of the day she brings happiness. 
Then all comes to rest Even those beings who have never heard the 
name of the Lady of the spheres ( Bhuvana-Ishvari), come, to her 
lap, where, by the mercy of the kind mother, they sleep happily as 
any healthy, unconscious child. Merciful art thou, Oh Power of 
Consciousness ! O enfolding Darkness ( Ormya ) ! O Divinity of Night, 
Supremely merciful! Overlook our deeds, withdraw us from the killers 
who would harm us, the he-wolf that is sin and the she-wolf that is 
never-ending desire. Remove us from lust and the other passions 
which rob us of wisdom and wealth, and be unto us as a ship of 
gladness to bring us to the opposite shore and lead us to beatitude. 

40 



158 


We are surrounded by un-knowing. Its dark colour spreads over 
all things. O Divinity of dawn ! redeem us from this un-knowing as 
if it were a debt. Thou who remittest the debts of those who praise 
thee, remove thou our ignorance. O Divinity of Night! Power of 
Consciousness! thou who, like the cow of abundance, art the giver of 
all that is desired to thee, I turn praising thee and repeating thy name. 
Thou art the very shape of light, and daughter of the Supreme Self.” 


THE ALL-POWEBFUIiIi GODDESS AS ENERGY ( &HAKTI) 

From the point of view of the theory of non-dual energy ( ShaktS 
advaita), light whose shape is pure knowing is considered to be the 
Lord of Sleep ( Shiva tattva). The cogitation ( Vimarsha ) that takes 
place in this light is Energy ( Shakti) : Together with light, the existence 
of an energy of thought-form is a necessity. Without light there 
could be no thought and without thought no light, thought must 
remain at every stage. This is the theory of non-dual Energy but 
from the point of view of the End of Wisdom ( VedantS) there can 
exist limitless, changeless light even without thought. This theory of 
non dual energy however, goes so far as to say that, even when the 
veils of ignorance and the mental notion arising from the Arch utter¬ 
ances in the shape of the Supreme Principle, are removed thought remains 
of itself as an oriented motion. 

The All-Powerful Goddess who is Energy ( Shakti ) is the innermost 
nature of the All-Powerful. 

fevasjfo; to ssfcn eromr i 

“Vishnu is the transcendent energy ; he who is called the knower 
of the field 1 is the non-transcendent; the third, the energy to act, 
is called Ignorance.” 

The Pervader Vishnu and the ‘Knower of the field’ are here also 
called Energies, Energies are many, but the principal ones are the Power of 


The field is the body. 


159 


Delight ( Ahladim Shakti) which dwells in the Bliss part of the Supreme 
Principle, the Power of Perception (Samvit) which dwells in the 
Consciousness part, and the power of coordination ( Sandhini ) which 
dwells in the Existence part. The knower of the field stands on the 
dividing line (between inner and outer energy) and the Power of 
Illusion is the outer Energy. 

The great Teacher ShankaracharyS says—The Divine giver of 
Happiness Shankara has but an old bull to ride on, only bhang ( hashish ), 
dhatura and other poisons to eat, the open spaces for his dwelling, 
cremation-grounds for his playground, an elephant-hide for his garment. 
All the splendours of his Divine Power he owes to his association with the 
All-Powerful Goddess. The Divine magnificence of the Giver of Happiness 
he owes to the grace of the goddess. 

( Shankaracharya ; Devistotra ) 

“By taking thy hand, O Lady of the Spheres, he gained 

this”. 

The purport of such teachings is that without Energy the motionless 
Brahman can do nothing, has not even any magnificence. 

?rm: i 

“Energies unknown to all the worlds are realized through knowledge. 
In creation and other states they exist as the Energies of the thoughts 
of the Principle.” 

The Energy and he who possesses it are inseparable. 

It is usual, to respect power itself more than him to whom it belongs. 
The intelligent without his intelligence, the powerful without his power, 
the craftsman without his craft are of no value. There is no interest 
in sugar without sweetness, in a flower without fragrance, in a 
lovely woman without beauty, or a noble woman without nobility of 
character. 

Without Energy the whole manifestation would remain as a dead 
shell. An individual without strength, a society without strength, 
a race without strength, a country without strength, are a dead weight; 
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strength, energy, are everywhere worshipped. In every thing in the world 
there is the energy to perform its function. In this lies the value of things. 
Supreme Divinity has the energy to give rise to an infinitude of things. 
Divinity is in itself devoid of energy ; and in proportion to its association 
with energy life springs forth. The quality of being Divine appears in that 
in which there is most energy. It is only when the qualityless, shapeless, 
motionless Supreme principle, the Brahman becomes spotted through 
and through by the Arch-Energy, which is the centre of limitless energies, 
that he is able to create, maintain and destroy the universe. If he is 
not acted upon by energy then Shiv3, the Lord of Sleep, remains unable 
to create or destroy, powerless as a corpse. Thus, the divinity of Divinity 
has its root in Energy. Who can describe the greatness of that Energy in 
contact with which motionless Consciousness becomes Divinity ? 

UEncWgri r fo (tPdHlfesft “She is the Energy of the Self, She it is 
who enchants the world.” 

There are limitless energies. Amongst them some are considered 
to be more important than others and to deserve special worship. These 
have great purpose both in this life and for transcendent realisation. 

In the dense ocean of creation the All-Powerful-Goddess is the 
ruler of countless energies : of felicity ( nivritti \ of support ( pratishtha ); 
of sapience ( vidya ), of peace ( shanti), of radiance ( indhika ), of light 
( dipika ), of splendour ( rochika ), of Freedom ( mochika ), of the Be¬ 
yond (para), of the subtle ( sukshma ), of subtle ambrosia ( sukshmamrita 
of nectar of knowledge (jnanamrita). of ambrosia ( amrita); of penetration 
( apyayini ), of pervasion ( vyapini ), of the sky shape { vyomS rupa ); 
of sharpness (tikshna X of limitlessness ( Ananta) ; of creation (Srishti), 
of debt (Riddhi); of remembrance { Smriti), of mental imprint ( medha); 
of glow ( kanti), of fortune (lakshml), of light ( dyuti ), of duration, 
(sthiti), of attainment ( siddhi), of the unconscious (jada ), of protection 
(palinl), of magnificence (aishvarya), of lust ( rati), of lustfulness ( kanta ), 
of the granter of boons ( varada), of rejoicing ( ahladini); of love 
( priti), of length ( dirgha ), of fearfulness ( Raudra ), of sleep ( nidra ), 
of drowsiness (tandra), of hunger ( kshudha ), of anger ( krodhini ), of 
satisfaction <tushti), of strength (pushti), of fortitude ( dhpiti), of 
moonlight ( chandrika) etc. 
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Some speak of an inner aspect of Energy as opposed to the Power 
of Illusion ( Maya ), Nature ( Prakriti ), Ignorance ( Avidya ), etc. which 
are its outer forms. The inper aspect of divine energy would form 
the divine world, divine personifications, etc., while the outer would 
manifest the moving Universe. 

THE ALLrPOWEBFUIi GODDESS AS THE MERCIFUL 

Mercy is found in the Lord of Sleep §hiv5, in the* Pervader V4bh u * 
and in all deities ; but the supreme giver of happiness, the supremely 
merciful, is the Mother, ©ur Lady, Amba. She is merciful even to 
her ungrateful sons. 

“Although she sometimes gives birth to bad sons, she is never a bad 
mother.” 

Although she may fight her enemies with skill mercy yet 
remains in the heart of the Mother, towards them. Purifying them 
with her arrows, she sends them, to heavenly worlds. Verily all are 
the sons of the Mother. Who can be her enemy ? 

' fea fiqi *3 1 =5 ggr I 

( Durga Saptashati) 

“Thy mind shows forth thy mercy, battle thy skill.” 

Even the ill-behaved Ravana was given advice by the Mother, 
in the form of Slta, the daughter of JanakS, to seek shelter in the Lord. 
It is but proper that the Mother disregarding the ill deeds of the evil 
doer should attempt to lead him to the way of truth. If by the fire 
of her penance, the Mother was able to cool the fire which was 
burning Hanuman : 

Could She not, indeed, reduce RavanS to ashes ? But she said : 

( Valmiki RamayanS SundarS Kanda ) 

“Since I did not ask the advice of my Lord RamS, and because I 

41 
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am practising austerities, O Ten-headed one, 1 shall not reduce thee to 
ashes with my fearful fire”. 

After the victory of Lanka, Hanuman brought to the Daughter 
of Janaka the good news and asked permission to punish the Demonesses 
who had tormented her. But the Mother said : 

*>t4* jt 

“The duty of the well-born is mercy ; none is guiltless. While 
they were in the power of Ravana they tormented me, now they 
trouble me not. We must be kind to them”. 

x *5 srndlfd csrgfe- 
^3331% trfcrr *?: II 

“You, O Mother! are able to appease the Father when for their 
sake he is angry with your guilty but beloved sons. You appease 
him, saying, with good reason, ‘who is without fault in this world ?’ 
This is because you are our mother”. 

3fT?I tyfrh || 

“The Remover of Pain ( Hari ) keeps the world under his control, 
but your mercy ever keeps under control the power*' of chastisement. 
The flow of your mercy annihilates this power.” 

'rfi' ddiPi srofl ^4, 

5TW^fec5T^I5Jtlt ^Ih: || 

“In the hearts of all those who have a body the Dark Lord 
Krishna is ever present. But you dwell in his divine heart and the 
lotus of your heart is prime mercy. Therefore we come for shelter 
to you who transcends alL” * 

THE ALL-POWEBFUL GODDESS THE LEAFLESS CHEEPER 

The great Teacher Shahkaracharya tells us that in this world 
many pay great respect to and honour the creeper of the aeons with 
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its numberless leaves (Saparna) ; but, he adds, there exists another creeper 
without leaves ( Aparna ), which is the Lady of the Mountain Parvatl 
covered by which the old dry tree trunk (the Supreme Person) 
becomes the giver of the unrivalled fruit of Beatitude. It is this 
leafless creeper which should be worshipped. 

The worship of the Leafless Goddess (Parvati) brings even 
more extraordinary results than that of the many leafed creeper of 
the aeons, for the creeper of the aeons though it may yield fruits, 
cannot give liberation, whereas the leafless Goddess covering the old 
dry tree trunk, gives even the fruit of liberation itself. What greater 
thing can be said of her ? 


THE ALL-POWERFUL GODDESS AS THE ENERGY OF DELIGHT 


According to the Agastya Samhita, the All-Powerful Lord of 
sleep ShivS to obtain sight of Rama the Charming performed great 
austerities and did worship. Pleased, the Lord RamS said to him : 
If thou wi^ihd to know my inner nature, thou shouldst worship my 
transcendent, Energy of Delight (Ahladinl Shakti); without her 
I stand nowhere. 


sngtf^fir to srfo' TTHMdwidiH, 


fa gifa h s&prf srwrt sftan TOT WT || 


“O Shambhu, giver of peace! Thou shouldst ever worship my 
transcendent Energy, the Giver of Delight, so deserving of worship, 
Rama is dependent upon her. Without her I could not for an instant 
remain in existence, she is my transcendent life”. 

Hearing this, the Lord of Sleep worshipped this All-Powerful 
Goddess, who showed kindness to him and appeared. Seeing her 
marvellous form, he praised her with intense devotion. 








164 


“I bow to the lotus feet of the daughter of VidehS, whose 
youthfulness and fragrance attract the minds of yogis. Incessantly 
destroying the three kinds of burning pain, ever attended upon by 
the sages* who are the swans of knowledge, she is the store of pollen 
from which the bee of true intellect ever drinks”. 

THE ALL-POWEBFUL GODDESS AS THE SPOKEN WORD 

The All-Powerful Goddess is also that Energy by which articulate 
sounds convey ideas. 

There are four stages in the manifestation of the word, which are 
called the four stages of the voice : 

The place, the means, the attempt, the self-radiaot light, wherein 
is no differentiation into letters, is the ‘voice beyond’, para vak; the 
mental energy first evolved, like a shoot springing from an invisible seed, 
is the ‘perceptible voice’, pashyanti; the sound conveying a definite 
thought is the ‘intermediary voice', naadhyatna ; and the manifest articulate 
sound in the form of letters, etc.» is the ‘manifest voice’, vaikhJR. 

ft | 

qjpn m fa 

“Vaikhari manifests the word. Madhyama is seen through memory. 
Pashyanti enlightens the meaning. The subtle voice is the Principle 
alone.” 

The Goddess ever dwells resplendent in the three' pitches of the 
spoken sound. She dwells , in all syllables, short, long or extra long, 
and even in the syllable of obeisance A U M itself, as the indestruct¬ 
ible shape of the letters. She is established in A U M as she is in the 
gross, subtle and causal bodies 1 of beings which the three letters symbolize. 
She dwells, too, in a final unmanifest half-sylkble which represents 
the support of both name and thing named. 


1* Vishva, Taijas, Pfajna. 
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W trg ^Rt*n«n yc*RI«rfydlH5IIt || 
fsnfrrr gt tfii * ffqfs w n ^rairraT^ ^‘ferar \\ 

N® 

“The letter A, the letter U “and the letter M, are the three letters. 
And these three letters are the three tendencies, the ascending, the 
expanding and the descending. In addition there is also a half-letter 
representing the Unqualified, and perceived only by the Reintegrated, 
the Yogis.” ( Dattatrey5 Samhita ). ' 

The first letter is the manifest, the second the unmanifest, the 
third is the power of Consciousness, the half-letter is the supreme unmani¬ 
fest stage. This half-letter represents the basis of all, and this basis is 
not straight ( ), i. e., is not within reach of mind and word. 

In the Tripura. Tapaniya and the Sundari Tapaniya, as well as in 
other Upanishads, the voice-seed ‘Hrim’ found in the fourth hemistich of 
the Gayatri sacred utterance is said also to represent the Unqualified 
Principle, the Brahman, 

The voice-seed ‘Aen’ represents the shape of Consciousness, 
Sarasvati, Goddess of Knowledge. It is through knowing (jnana) that 
one becomes freed from un-knowing. Reflected upon the mental move¬ 
ment () which represents the shape of the Supreme Principle 
and is born from the Arch-utterance, this All-Powerful Goddess removes 
Ignorance. 

The voice-seed ‘Hrim’, seed of Illusion, also represents the Arch- 
Divinity of Fortune, Maha Lakshmi, shape of Existence. She is the 
basis from which develops the illusory ether and other elements which 
form the manifest Universe. She is perpetually liberated ; that which 
is not bound by the triple aspect of time is said to be eternal ( nitya ). 

The voice-seed of desire ‘klim’ represents the Arch-power of 
Time, Maha Kali who is transcendent Bliss. 


tfiBI ALL-POWERFUL GODDESS AS THE POWER OP ILLUSION (Mis!) 


In the Shrimad Bhagavata, ‘Illusion ( Maya )’ is defined as that 
state in which things appear where nothing is, and nothing appears where 
42 
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something is, for example, the world of a dream, the silver of mother 
of pearl, the rope mistaken for a serpent. 

sjpter * tRsicf&a staler grarfa i 
dOiiiKic^ jpjt wht an: i 

“Truth is where reality appears, that which does not appear of 
itself is illusion of itself. The one is like light the other like darkness.” 

It has been maintained that “the sacred texts which speak of the 
All-Powerful Goddess as the Power of Illusion (Maya) contradict 
those which describe her as the Unqualified Principle.” 

This is however to take only a superficial view. The Vedanta, 
the. metaphysical End of Wisdom, sometimes speaks of Illusion as ‘error’ 
(fwxn). Now; error is of necessity based on some reality for no 
illusory thing can exist without a supporting entity and the reality 
of the supporting entity always remains pervading the illusion. Hence, 
in worshipping the All-Powerful Goddess, the illusion, one is worshipping 
the Principle, the Brahman, intrinsic Reality ( satta ). 

♦n? igfe iFsfoau 

“O Lovely faced ! I never, said that Illusion was to be worshipped. 
It is the conscious support of Illusion which is known to deserve worship. 
Illusion, Energy, and other like words, point to a particularized state. 
Hence it is the Principle, the Brahman, whose worship is aimed at through 
such words as Illusion.” 

Illusion, Maya, exists only through its relation with this All¬ 
supporting principle, the Brahman, and in describing the shape of 
Illusion of the All-Powerful Goddess, it is always the Principial shape 
that is described, and her worship should be understood to be the 
worship of the Principle of all. 

The sacred utterances which envisage Illusion as ‘error’, differ¬ 
entiate it, however, from ‘pure Illusion’, because, in the Principle, 
there is no room for error. 

The Brahman, which is the real object of all worship, forms the 
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substance of the power "of Illusion and remains ever interwoven with 
her, even in the state of liberation. This is why the form of the 
object of worship need not be abandoned even by t.he liberated. 

Being pervaded by the Principial Inner Ruler ( SRwrftT gigw ) all 
things, from the Earth to Illusion, are spoken of as divinities, since they 
always remain linked with the Universal Consciousness. 

In the Eternal Wisdom, the VedS, it is therefore said 5GP 

“All this ( Universe ) is but the Brahman.” 

In other words, all such expressions as Illusion, Energy, Digit 
(Kala), etc., which appear in the sacred utterances referring to the 
All-Powerful Goddess, should all be understood to refer indirectly 
to the Principle, particularized by Illusion, Energy, etc. Hence, when 
we speak of the All-Powerful Goddess, this always implies the Brahman 
qualified by his power of Illusion. 

This same Power of Illusion envisaged as the power of Vishnu, 
the All Pervader, is the seed of all existence. 

“Thou art the Energy of the Pervader (Vaishnavi-Shakti) of 
boundless procreative powers, thou art the seed of the Universe, the 
Supreme Power of Illusion.” 

These and similar sayings make it clear that the All-Powerful 
Goddess has Power of Illusion for her nature. 

The way of her worship is explained in different scriptures. 


WHY THE DIVINE POWER OF ILLUSION SHOULD BE WORSHIPPED 

Some say that, according to the Vedanta, this Divine Power 
Maya is but delusion ; to follow her cannot lead to Liberation, and 
the worship therefore of the All-Powerful Goddess is not worthy 
of respect. 

But in the Tapaniy3 TJpanishad it is said : 
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“This Man-lion’s Power of Illusion ( NarasimhI Maya ) gives birth 
to the whole manifest universe. It protects all, and also destroys alL 
A man should aim to know this Power of Illusion. 

He who knows it conquers Death, crosses beyond sin, reaches 
immortality, and attains Great Fortune ( Mahati Shri).” 

The Principial quiddity (Brahma-tattva) is everywhere equally 
pervasive. The teachers therefore speak of a Supreme Causality found 
in everything. For those who seek pleasure or those who seek Liberation 
the worship of the All-Powerful Goddess is supremely essential. She 
is Principial Sapience ( Brahma-Vidya ); she is the Mother of the Uni¬ 
verse. By her the whole world is pervaded.. 

*T fjTcU y fijy+1 I 

“Who does not ever worship the fearful Goddess devoted to her 
devotees, his merits the Goddess reduces to ashes and burns him too ” 

The Worship of the All-Powerful Goddess, representing the 
Unqualified Principle, the Brahman, is advocated in the Kali and 
Tara Upanishads, 

SET; 

( Suta-Samhita) 

“To be freed from the world one should worship the Witness of 
All, the Transcendent Energy whose shape is the Self and in whom 
exist neither the manifested world nor its pleasures.” 

hr?j<iTT *r»joTT httpt i 

fasm g 11 

( Devi Bhagavata ) 

“She is said by the learned to be of two kinds, Unqualified and 
qualified, those bound by attachment should worship her qualified form 
and those without attachment her Unqualified form.” 

THE ALL-POWERFUL GODDESS AND CREATION 

When, through their being enjoyed, the fruits of action have become 
ripe and begin to wither, the universe dissolves and all manifestation 
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is merged in the. Womb of Maya, the Divine Power of Illusion. 
Then Maya herself dissolves into the qualitiless Principle, her support, 
ajare?' st^TCE. fan ^ I 

“The Unmanifest ( AvyaktS ) dissolves into the qualitiless Principial 
Person.” 

These words of the Vishnu Purana make it clear that the traditional 
scripture considers that even the Unmanifest ( Avyakta ) dissolves into 
the Principle, the Brahman. The ‘Unmanifest’, is but a synonym of Maya. 
When the time comes for all beings to enjoy the fruits of their actions, 
then, in the All-Powerful Goddess, arises the ‘desire to create’ () 
or a ‘particularized desire to act’ ( ). This ‘particularized 

desire to act’ is the non-existence previous to existence (Hm+jiq). 
It is the result of destruction and is due to the maturing of actions. In 
the state of equilibrium of the three fundamental qualities there is no 
process such as maturing of actions, and it is very difficult to see why 
this state of equilibrium should ever be broken. We know however 
that by the strength of a decision to wake at a certain time, taken before 
going to sleep, we can wake at that given time, the decision to wake 
having remained outside the realm of the state of sleep ; so, similarly, 
by the strength of the Divine resolve taken before the Universe is dissol¬ 
ved, the state of equilibrium comes to an end at a given time and the 
previous actions bear fruit and the state of non-existence previous to 
existence comes to an end Then the fruits of actions having ripened the 
tendency called ‘Creative Illusion’ ( Maya Vritti) arises. The Principle, 
the Brahman, when qualified by this Power of Illusion arising from 
matured actions, is called ‘Bindu’, ‘the point limit’ [ whence manifestation 
arises ]. Being indivisible this point-limit is called Avyakta the Unmani¬ 
fest. It is a state of Maya, and is therefore also spoken of as Maya, and, 
since it has not, like the ‘Arch-Principle of existence’ ( Mahat), issued 
from another principle, it is considered, although bom from a special 
state of Maya to be Maya itself. 

Causation cannot be attributed to the Brahman alone. We have 
to realize that the possibility of causation pertains to the Brahman 
qualified by the Power of Illusion in the subtle state. This Unmanifest 
( Avyakta ) state can be understood by comparing it with the state of 
43 
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germinating potentiality ( ) intermediary between the 

seed and the sprout, when the seed begins to develop through contact 
with earth, warmth and moisture. The equality of the three qualities 
is the ‘seed’ stage, pure Maya. When the seed sprouts we have the 
‘resultant stage’. (KaryS-avastha). Pure volition (IkshariS) and “I- 
notion” (Aham-kara ), are respectively the Arch-principle of existence 
( Mahat-tattva ) and the Principle of individual existence ( Aham-tattva ). 
In the individual world we may take the state of sleep as the ‘seed’ 
state. ■ The inclination to awaken is the Unmanifest (AvyaktS) state. 
The Conscious deprived of its analytical faculty is the Arch-Principle 
of existence (Mahat-tattva). From the Arch Principle of Existence and the 
Principle of Individual existence the multiplicity of the gross resulting 
world arises. When the Unmanifest state ( AvyaktS ) is inwardly directed 
this is known as the fourth stage ( TuriyS ). When it is outwardly direc¬ 
ted it is known as the ‘causal body’ (karana deha ). From the Unmanifest 
outwardly directed arise subtle and gross bodies, the whole of the spatial 
universe inclusive. The principle which rules the gross body whether 
individual or universal as well as the senses of perception the inner 
faculties is known as the Creator Brahma united with the Lady of 
the Lake ( Sarasvati ). The distinctive body ( Linga dehg ) ( or transmi¬ 
grating body ) is ruled by the Pervader Vishnu with ( his consort ) the 
Divinity of Fortune ( Lakshmi). The Principle ruling over the causal 
body is the Lord of Tears RudrS (= Shiva) with his consort the Fair 
Lady Gauri (=ParvatI). The entities personifying the as yet individualized 
fourth stage are the Lady of the spheres ( Bhuvaneshvari ) and the Arch 
Divinity of Fortune ( Maha-Lakshmi ). 


THE DUALISM OF NATUBE AND PERSON 
In the Devl-atharva-shirsha, the Goddesss speaks of herself as: 

“I am the intrinsic shape of the Principle. From me arises the 
world which is Nature and Person, and the void and the non-void.” 

Thus, those who say that the Goddess is only the stage of Nature 
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are wrong. To show that she is the Self of all she describes herself 
as Joy and non-Joy, knowing and unknowing, Principle and non-Principle. 
The Unborn Goddes said : I am the whole moving universe STfuftfcj 
She is Eternal Wisdom, Sapience and non-Sapience, the unborn and 
the not-unborn. 

srf*? gw: snf ft w 
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“All that is male is the giver of Happiness, all that is female is 
the Arch-Goddess. Thought is the Divine Lord, the perceived the 
Divine Lady. Thought is the Self of the world, the object of thought 
is the Arch-Goddess. Ether is the giver of Happiness, the Earth 
is his beloved.” 

This dual principle manifests itself in many ways as ocean and 
shore, tree and creeper, word and meaning, substance and energy, male 
and female, ritual and object of worship, action and resulting quality, 
manifested and manifesting, planning and' result, understood and under¬ 
standing, Eternal Law and conforming behaviour, satisfaction and its 
feeling, desire and its enjoyment, light and lamp, night and day, flag 
and staff, thirst and greed, desire and attachment By the word Shakti 
(Energy) many merely understand Power of Illusion (Maya) or 
Ignorance (Avidya ), but the word Shakti also refers to the- Energy 
of Delight ( AhladinI Shakti), which is the intrinsic nature of the All- 
Powerful, and to Transcendent .Nature whence living beings arise. 
Just as sweetness is the intrinsic nature of sugar, raisins or honey, so 
Energy is the intrinsic Nature of the All Powerful. 


NATURE ( PRAKftlTI) AND HER THREE QUALITIES 

In the Glorious (Virat ), totality of the gross Universe, in the 
Embryo of Splendour (Hiranyagarbba) totality of all Supersensible 
states, in the Unmanifest (Avyakrita ) the total causal state, which 
states are also spoken of as the Creator (Brahma), the Pervader 
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(Vishnu) and the Lord of Tears (Rudr5=Shiva ) one of the three 
basic tendencies (gunSs) respectively predominates. The Power of 
Illusion represents the state of equilibrium of these three basic tenden¬ 
cies, • dependent only on the Pure Unqualified Principle, the Brahman. 
In the worship of the All-Powerful Goddess, it is the Fourth stage 
Principle (Turiy5 Brahman) particularized by Creative Illusion which 
is aimed at; to show this the All-Powerful Goddess is called by such 
names as Illusion ( Maya ), Nature ( Prakriti), etc. 

5T foro?# ggmforaT csr: 

333 : 

“First there was only darkness, the descending tendency. Then, 
instigated by the Supreme Principle it became unbalanced and the 
expanding tendency appeared. And in turn this expanding tendency 
became unbalanced and the ascending tendency appeared.” 

( MaitrayanI Shruti) 

Nature (Prakriti) which represents the state of equilibrium of 
these three fundamental tendencies dwells in the Supreme Principle, 
the Para-Brahman. These tendencies are her constituent parts. The 
Principle, the Brahman, when particularized by this or that tendency 
is but a part of Itself. Only when characterized () by 
Root Nature (Mula-Prakriti) as a whole, does the Principle, the 
Brahman, represent the fourth transcendent impartible stage. 

Although, according to sayings in the Primordial Revelation 
(Shruti) an “AH this Universe is but the Brahman”, 

for example—, the Principle, the Brahman, which is pure Consciousness, 
is said to be everything, yet to conform with the mental inclinations 
of devotees, all kinds of shapes are named. The teachings relate to 
the impure, pure, purer and purest attributes of the Brahman. According 
to the relative purity of the mirroring surface, there is a relative improve¬ 
ment in the reflection, similarly, according to the relative purity of 
the attributes, there is a relative betterment in the manifestation ( ) 

of the Principle. It is to show this that the Scriptures describe the 
ever greater and greater splendours of ( divine ) magnificence ( 

In comparison with any one tendency or quality the stage of equili¬ 
brium of all the tendencies or qualities is higher, and the worship of 



173 


the All-Powerful Goddess is the highest. Moreover, the first relation 
of the Principle, the Brahman is with the Creative Power of Illusion. 
His relation with qualities exists only through Maya. Therefore the 
relation of the Principle with the state of equilibrium of the qualities, 
is one of non-differentiation. 

In the Completive Scriptures, the Puranas the word ‘Nature’ 
(Prakriti) is said to mean that which in Creation is transcendent 
( Parama ). 

sreqqTT^: spfsr I 

<& 

gst m tott 11 

“The syllable ‘Pra’ means higher ( Prakrishta ) ; ‘kriti’ ( the deed ) 
stands for the Creation ( Srishti). Hence, She, who in Creation is 
transcendent, is the Goddess celebrated as Nature ( Prakriti ).” 

THE UNBORN AJl 

“Illusion is the Nature (Prakriti) (of the spatial universe, 

Vishva ); and the [ Principle, the Brahman, ] particularized by Power 
of Illusion, is Arch-Divinity.” 

Elsewhere this Power of Illusion is spoken of as the Unborn 
or the she-goat, Aja. 

sre n itoi shit; «43mwi i 

“One single she-goat (Aja) red, white and black gives birth to 
many small ones which look just like her. One he-goat enjoying 
pleasure at her side follows her; the others having enjoyed her 
abandon her”. 

Like the she-goat, Nature, of triple quality, gives birth to the 
world. First begotten is the Arch-Principle, Mahat, the Universal 
Intellect. In it too are found the three fundamental qualities. Its 
black quality is the descending tendency (Tamo guna) whose nature 
is to veil. Its white quality is the ascending tendency ( Sattva guna ) 
whose nature is to illumine. Its red quality is the expanding tendency 
44 
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( Rajo gunS ) whose nature is to please. Some of the goats, after enjoy¬ 
ing the spotted she-goat, whose children are likewise spotted, still 
follow her, while others, having enjoyed her, abandon her. So also some 
living beings after enjoying Nature follow her who, spotted with her 
three qualities, procreates the world, while others, having finished 
enjoying her, abandon her. This Un-born, this she-goat Aja is the 
Power of Illusion. 

To perform any action, Divinity (Ishvara ) must act through her 
who is his Nature ( Prakriti). 

SRjfcT 

“Taking the help of her who is my own,Nature I take birth through 
my Power of Illusion.’* ( Bhag. Gita 9, 8 ) 

Thus Divinity incarnates itself with the help of Nature ( Prakriti ) 
and Nature, under the control of Divinity (Ishvara), manifests the 
perceptible world. 

“Under my control Nature gives birth to the world of moving 
and unmoving things.” ( id. 9, 10 ). 

m qtiwifgagrafanam 

wt* *3?naT’ aat wrca ii 

“O Scion of Bharata! Nature 1 is a womb for me : therein I 
set the germ ; thence spring forth all born beings.” 

SR g&n swrafftl qT: I 

awr* an firaa n 

(id. 14, 3 ) 

“O Son of Kunti 1 the beings born in all species are [ divine ] ima ges. 
Nature is the womb and and I am the father that gives the seed.” ( id. 
14 , 4 ). 

To pass beyond Nature and her three qualities is most difficult. 
Only by witnessing the supporting principle, the Brahman, can Nature 
be transgressed. 


X, Nature ( Prakriti) is the ‘Principle* or cause { Brahma) of Universal Intellect ( Mahat), 
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“My Power of Illusion is divine and of great virtue. It is hard 
to pass beyond it .” 

«3ji5imf5nfaEKf ^ fagnifm It q*q. 

“Only those who know the nature of existence and of liberation 
can pass beyond them.” 

KNOWING AND UNKNOWING 

Maya, the Divine Power of Illusion, is sometimes spoken of as 
Ignorance ( Avidya ) or as Un-knowing ( AjnanS ). Unknowing in this 
connotation is not mere absence of knowledge, but is beyond Knowledge 
and that unspeakable state which is pure ‘Being’. Only from such 
transcendent Un-knowing can arise the veiling which is the first cause, 
MU and “Knowledge be veiled by Un-knowing.” 

In this utterance Knowledge is the intrinsic form of the Principle, 
the Brahman veiled by Un-knowing. This is only possible if Un-knowing 
be the very form of existence itself, because the non-existent cannot 
veil. Like Un-knowing, the power of Illusion, Maya, is also compared 
with a veil. 

Although Self-illumined, 

“None can see me who am surrounded by the reintegrant power 
of Illusion.” 

‘Me’, here, means the “I”, the very first notion of individual existence 
(asmat), which is not distinct from the Supreme Principle the Para- 
Brahman. 

si^mgr: “I am the Unknown.” 

mini n Sltrnfil “I do not know myself.” 

smut 5f anrnfi r “I do not know you.” 

It is in this way that the main Un-knowing can be experienced. 
If Un-knowing were mere absence of knowing, such experience could 
not take place, for 

mm u m m W'mFg 
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“In the form of knowing or of un-knowing, all things are illumined 
by the Witness.” 

Thus, whether we say sift ^TcP “The pitcher is known”, 
or whether we say STlfr *! “The pitcher is unknown”, the 

pitcher, in one case the object form of knowing, in the ether of 
un-knowing, is in either case illumined by the Witness. 

THE VEIL OP IGNORANCE (AVIDYA) 

“Ignorance is the Perishable and Sapience the Immortal. He who 
rules over Sapience and Ignorance is other.” 

aW vnWqr* n 

‘'Young, well-shapen, with her four plaited locks, and the golden 
glow of melted butter, she conceals knowledge. Near-by, where the 
Gods receive their share, two mighty birds are seated.” ( Rig VedS X, 
114,3). 

This hermetic utterance describes the ignorance aspect of the All- 
Powerful Goddess, who as power of Illusion, appears under four shapes : 
gross, subtle, causal and undifferentiated (samadhi). Divine and and mortal 
beings, here compared to the two birds, are both connected with her. 

[As the Veiling Power, the Goddess is likened to Primordial ] 
Darkness, the descending tendency, covering the inner Reality ( tattva ). 

OTJ Wot | 

“Erstwhile, everywhere upon these formless waters, was Darkness 
deeper than darkness”. 

Ws: 11 

“This essence of Darkness was ; unknowable, without charac¬ 
teristics, unspeakable, indefinable, it spread everywhere as if asleep.” 

THE BIRTH OF THE ALL-POWERFUL GODDESS 

The power of consciousness is an emanation from the Supreme Self. 
The Divine birth of the All-Powerful Goddess expresses this. [ Her 
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appearances within the manifest world are too, spoken of as her 
births. ] 

STT SR5RHJ.I 
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“She, the embodiment of the Universe, is eternal, by her all is 
pervaded. Yet I heard many tales of her rise. When she manifests 
herself to accomplish the work of the Gods, she, although eternal, is said 
by the world to have arisen”. 


THE AVATARS OP THE ALL-POWERFUL GODDESS 

Veiling herself with her own power of Illusion ( Maya Shakti) 
she appears as the ‘Belle of the three cities’ ( Tripura sundari), the ‘Lady 
of the Spheres’ ( Bhuvaneshvari ), and also as the ‘Pervader’ ( Vishnu ), 
the ‘Lord of Sleep’ ( Shiv5 ), the ‘Dark Prince’ ( KrishnS ), ‘Prince-Charm¬ 
ing’ ( Ram3 ), the ‘Lord of the Numbered’ (Ganapati), the ‘sun’ ( Surya ) 
and under many another shape. 

It is the Consciousness, witness of all, dwelling inside the three 
Cities formed by the gross, subtle and causal body, which is the ‘Belle 
of the Three Cities’. When this inner Essence (tattva) becomes 
particularised () by the power of Illusion, ‘Descents’ ( Avataras) 
take place, like Rama the Charming and the Dark Shri Krishna. The 
Arch-Divinity of Fortune ( Maha Lakshmi ), the Arch-Lady of the Lake 
(Maha Sarasvati ), The Arch-Fair Lady (Maha Gauri), indeed all 
such Divine aspects, are also ‘Descents’ of this eternal All-Powerful 
Goddess. 

The All-Powerful Goddess shines forth in all shapes. She, the 
mother, stands in the twilight rituals ( sandhya), in the Solar hymns 
( savitri ) ; as root-nature, she is the Mother of the world ; at the time 
of creation, she creates, at the time of preservation she preserves and 
in the end she destroys. She is Arch-Sapience ( Maha-vidya ), that is, 
she is the Principial Sapience ( BrahmS-vidya ) manifested in ‘Thou art 
45 
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that’ ( tat-tvam-asi) and other arch-utterances. She is Illusion in the 
shape of body, of self, of intellect. She is the faculty of memory ( medha ) 
on which all meaning depends. She is arch-tradition (Maha-smriti). 
Through her alone can the countless past aeons be remembered and 
creation take place in accordance with them. She is arch-delusion ( maha- 
moha ) which is the desire for vulgar pleasures. She is too, the Arch- 
Goddess, the Energy of Indra, Lord of the Angels, and of other deities. 
She is the power of the Golden-eyed Hiranyaksha and of the other 
Titans ( asuras ). She is Root-Nature of which the three fundamental 
qualities (guna’s ) are the display. She is the Night of Time ( kala ratri ), 
the Night of Death ( maranS ratri ), the Night of the Lord of Sleep 
(Shiva ratri). She is the arch-Night (maha ratri), the Night of 
Destruction ( PralayS ratri). Incarnated on the eighth day of the moon 
when Krishna was born, the All-Powerful Goddess beguiling Kans3 
and his assistants, helped to bring the child Krishna to the house of 
the cowherd Nanda. She is Fortune ( Shri ), she is Divinity (Ishvara ), 
she is Modesty ( lajja ), and she is Intellect ( buddhi ). 


THE ICON OF THE ALL POWEBFUL GODDESS 

wfzi . fegfl a gngsqffr | 

“She whose shape even the Creator and the other Gods cannot 
know, is called the Unknowable. She whose end cannot be found is 
called the Endless. She who is everywhere present is called the One.” 

*M1WT‘ fiwwkfaf l IPIRT* Spqsfquft | 
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“Of all knowledge she is transcendent Consciousness, of all voids 
the Void. She, beyond whom there is no beyond, is sung as Dur ga , 
the Goddess-beyond-Reach”, “whence words and mind fall back, having 
no hold.” 
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The root of the whole manifest Universe ( prapancha ) and of the 
divine ‘descents’ ( avataras ) is in the First Goddess ( Prathama ) the Arch¬ 
divinity of Fortune Maha Lakshmi. She represents the equilibrium 
of the three fundamental qualities and is the feminine aspect of Supreme 
Divinity. She has a dual shape, being either definable or indefinable 
( alakshya ). 

In every thing five aspects are found, three which pertain to the 
Principle, the Brahman, and two which pertain to Illusion Maya ; the 
three pertaining to the Principle are Existence ( asti), Radiance ( bhati ) 
and Lovability ( priy5), and the two pertaining to Illusion are Name 
( nama ) and Shape ( rupa )• 

It is, verily, for the sake of her devotees, that the qualitiless, true, 
eternal, All-Powerful Goddess, who is the shape of all that exists, appears 
in qualified form. 

Of her innumerable shapes, the following nine are also predomi¬ 
nant: 

(1) The Daughter of the Mountain ( Shaila putri), (2) the Chaste 
( Brahmacharini), (3) the Moon*bell (ChandrS ghanta )> (4) the Spell 
( Kushmanda ), (5) the Mother of the Lord of War ( Skanda Mata ), 
(6) Daughter of Katyayana ( Katyayani ), (7) the Night of Death ( Kala 
ratrl), (8) the Arch-Fair Lady ( Maha Gaurl), (9) the Giver of Attainment 
(Siddhida ). 


eprcqffi mjun o? 51 
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“For the sake of action thou art qualified although thyself unquali¬ 
fied. Thou art the intrinsic form of the transcendent principle ( ParS 
Brahman), true, eternal, ancient. Thou art the shape of all things, the 
Ruler of all, the support of all, beyond the beyond, Thou art intrinsic 
shape of all seed, the root of all, resting on none, all-knowing, ever- 
auspicious, the felicity of all felicities.” 
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THE MANIFESTATION OF THE THREE FUNDAMENTAL TENDENCIES 

The Descending Tendency 

The Primordial Arch-Goddess, the Arch-Divinity of Fortune, 
Maha-Lakshmi, seeing the whole Universe devoid of support, entered 
the sole descending tendency and took upon herself a new and 
wonderful shape. 

Many were the names and shapes and corresponding works 
assigned to the Arch-Divinity of Fortune when she entered the 
descending tendency ; for she is always impersonating the condition¬ 
ings of time. Thus, within the unstable state of unmanifest Nature, 
she took amongst others, the shape of the Arch-power of Time, Maha 
Kali, and, as such, was both the measure of the existence of Brahma 
and the other Gods and their destroyer. When she appeared, this 
Arch-power of Time asked of the Root-Goddess, the Arch-divinity 
of Fortune: “Pray tell me my name and work.” But Maha Kali is not 
really distinct from Maha Lakshmi the Root-Goddess, although there 
is a difference in their representation. Maha Kali is depicted as black 
like collyrium, with splendid teeth and lovely face, long eyes and a 
slender waist She holds a sword, a pitcher, a skull and a shield, and 
wears a garland of gems and skulls, or sometimes of skulls only. 

Since she could delude the Creator Brahma and other Gods, 
the Arch-divinity of Fortune, Maha Lakshmi, was also named Arch- 
Illusion, Maha Maya; always ready to devour all things, she was named 
Hunger, Kshudha; ever desirous of drinking in all knowledge and of 
gaining the devotion of devotees, she was Thirst, Trishna ; being of 
great prowess she was the single-handed Hero Eka Vira. 

The Ascending Tendency 

When, however, the Arch-divinity of Fortune entered the infini¬ 
tely pure ascending tendency, she took upon herself another lovely 
form, shining softly like the light of the moon. She appeared as a 
beautiful divine woman holding a rosary, an elephant-hook, a lute ( vlna ) 
and a book. Again names and corresponding works were given to 
her. She was Arch-Sapience ( Maha Vidya ), Arch-Word ( Maha Van! ), 
Eloquence ( Bharati), Voice ( Vak ), the Lady of the Lake ( Sarasvatx ), 
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the lady of High lineage ( Arya), the Knower of the Principle ( Brahmi), 
the cow of Abundance (Kama Dhenu), the Womb of the Seed (Bij5- 
garbh5), the Guardian of Wealth ( Dhaneshvarl ). 

The Expanding Tendency 

But, since the Arch-divinity of Fortune embodies the state of 
equilibrium of all the three fundamental qualities, she therefore also 
entered the expanding tendency. We then hear her described as red 
in colour, the colour of the expanding tendency. Having thus entered 
the expanding tendency, Maha Lakshml addressed Maha Kali, the Arch- 
Power of Time, and Maha Sarasvatl, the Arch-Lady of the lake and 
said to them: “Each one of us has now to manifest as man and woman 
in the embrace of love ( rup5 mithuna ). 

Having spoken, the Arch-divinity of Fortune gloriously enthroned 
on the pure lotus of knowledge, became bi-form as man and woman. 
The names of the male form were Brahma (the Vast), Dhata (the 
Support), etc. while the female names were Shri (Fortune ), Padma 
or KamalS (Lady of the Lotus ), Lakshml (Divinity of Fortune) and 

many others. 

Arch-power of.Time also became bi-form, of which the man had 
a blue throat, red arms, fair thighs and the moon as a diadem ; the 
woman, beautiful, was white. The man’s names were Rudra (Lord of 
Tears ),' ShankarS ( Giver of Happiness ), Sthanu (Dry Tree Trunk ), 
Kapardl (Matted-Haired), Tri-lochanS (Three-eyed); the woman’s 
names were Trayl-Vidya (Triple Sapience), Kama Dhenu (cow of 
Abundance), Bhasha ( Language), Akshara (the Lettered ), Svara (the 
Syllabled), etc. 

Of the pair which sprang from the Lady of the Lake, the male 
names were Vishnu (the Pervader ), KrishnS ( the Dark Lord ), Hrishika- 
!sha ( Lord of'the Senses ), Vasudeva (Indwelling Divinity ), Janardana 
(Tormentor of Men); the female names were Uma (Peace of the 
Night), Gauri (Fair Lady), Satx (Faithful), C hand! (the Wrathful), 
Sundarl (the Beautiful), Subhaga (the Fortunate), Shiva (the Lady 

of Sleep ). 

The Arch-divinity of Fortune gave the Creator Brahma in marriage 

46 
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to the Lady of the Lake Sarasvati, the Lord of Tears Rudra to the Fair 
Lady Gauri, and In-dweller Vasudeva to the Divinity of Fortune 
Lakshmi. Brahma with Sarasvati made the Universe, Rudr3 with 
Gauri destroyed it and Vishnu with Lakshmi maintained it. 

In creation, motion and power to know are necessary. The motion 
of the expanding tendency and the Power of knowing of the ascending 
tendency can create. Therefore it is through Sarasvati that Brahma 
creates. 

It is through the inertia of Tamas and the movement of Rajas that 
maintenance exists. Therefore with his spouse Lakshmi Vishnu protects. 
Destruction takes place through the light of the ascending tendency and 
the inertia of the descending tendency. Therefore, it is with his wife Gauri 
that Shiva destroys. 

As Maha Lakshmi: 

The All-Powerful Goddess, who sprang forth from the body of 
all the Gods, has a thousand, indeed, countless arms, although adepts 
worship her image with but eighteen arms. Her face is white, made 
from light streaming from the Lord of sleep, Shiva. Her arms made 
from Vishnu are a deep blue, her rounded breasts made of Som5, the 
sacrificial elixir, are pure white. Her waist is Indra, the King of Heaven, 
and therefore, red. Her feet sprung from Brahma are, therefore, also 
red, while her calves and thighs, sprung from Varuna, the Lord of 
Waters, are blue. She wears a gaily coloured lower garment, brilliant 
garlands and a veiL Starting from the lower left hand, she holds in 
her hands the following attributes : a rosary, lotus, arrow, sword, hatchet, 
club, discus, axe, trident, conch, bell, noose, spear, stick, hide, bow, 
chalice and water-pot. He who worship this Arch-divinity of Fortune, 
Maha Lakshmi, becomes Lord of all the worlds. 

As the Arch-power of Time, Maha Kali: 

In this shape, the Arch-divinity of Fortune is the sleep of reinte¬ 
gration (yoga nidra) of Vishnu. To awaken Vishnu, Brahma praised 
her. She has ten faces, ten arms, ten feet and thirty-three great eyes. 
Terrifying to her enemies, to her devotees her shape is the very es , e 
basis of all. 
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As the Lady of the Lake, Sarasvati : 

In this shape, the Arch-divinity of Fortune is sometimes described 
as having eight arms bearing the attributes : arrow, mace, spear, discus, 
conch, bell, plough and bow. He who worships her thus acquires 
universal knowledge. 


THE ALL-POWERFUL GODDESS AS THE TEN AECH SAPIENCES ( MATiS VIDYlS ) 

The Arch-Power of Time ( Maha Kali): 

Maha Kali is connected with the time of destruction and is therefore 
black in colour. She stands upon a corpse because she stands upon 
the dead, powerless universe. The power which destroys enemies 
inspires fear. The laughter of the warrior who has killed his opponent 
makes him the more terrifying. The All-Powerful Goddess, having abased 
the pride of the powerless world, laughs too. That which is complete 
is symbolised by the square she has therefore four arms. Four arms 
are always used to represent totality. She knows no fear, those who 
shelter in her likewise know no fear, therefore the All-Powerful Goddess 
shows the hand-gesture of allaying fear. Worldly happiness lasts but 
an instant, transcendent happiness is the All-Powerful Goddess herself. 
She is the support of both the living and the dead universes, She alone 
can succour the dead. The garland of skulls round her neck bears witness 
to this. The Universe is the vesture of this All-Powerful Goddess, 
shape of the Principle, the Brahman. At the time of destruction all 
dissolves and the Goddess stands naked. Passing beyond the funeral 
pyre of all the worlds, all beings reach this Goddess made of the descen¬ 
ding tendency (tamas ), and who is said, therefore, to dwell in cremation 
grounds. 

giqisg i ggftfai I 

“Standing on a corpse, fearful, with her terrible teeth and laughing 
mouth, she has four arms. Two of her hands hold a sword and a head, 
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the other two show the gestures of allaying fear and granting boons. 
She is the auspicious Divinity of Sleep. Wearing a garland of skulls 
the resplendent Goddess, her tongue lolling out, is clad only in space. 
Thus should the shape of Kali, the Power of Time, who dwells on 
cremation grounds be meditated on.” 

The shape of this Arch-Power of Time Maha Kali is that Bliss 
beyond the beyond, which is the supremely transcendent Bliss-shape 
of the Principle the Brahman. 

The Star ( Tara ) : 

In the Embryo of Splendour (Hiranya-garbha), the universal 
supersensible world, there exists light. In the Night of Time, which 
is the state of universal dissolution, this light appears, like a star, 
giving both knowledge of the supersensible world and the means to 
this knowledge. This Energy, or light, of the Embryo of Splendour 
is called Tara. 

Because of hunger, the Embryo of Splendour was at first terrible, 
but having found his food he was pacified. The Energy of this 
terrifying aspect of the Embryo of Splendour is the Star Tara. When 
pressed by hunger, the Embryo of Splendour becomes the destroyer, 
and his Energy, therefore, is also destructive. 

ggk'tWta'ii i 

“Standing firmly with her left foot forward resting on a corpse, 
she laughs aloud, transcendent, her hands holding a sword, a blue 
lotus, a dagger and a begging-bowl. She raises her war-cry : Houn! 
Her matted yellow hair is bound with great poisonous blue snakes. 
Thus the terrifying Tara beats the three worlds on the head.” 

Her four arms, too, are entwined with snakes, suggestive of 
destruction, while the serpents in her matted hair show how frightful 
are her poisonous emanations. When she is depicted as holding a 
head and a chalice, this suggests that, in her fearful mood she drinks 
the sap of the world. 
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Jainas and Buddhists worship this Goddess, but it is the Buddhists 
mainly who know the secret of her worship. 

^ tTc^cf: || 

“The proper way of my worship is the Buddhist way. O Janardana. 
Tormentor of men! That way one man alone knows, none other 
knows it.” 

( Lalita Upakhyana ) 

It is chiefly under the guise of Sutara, the Good Star, that she 
is worshipped by the Jainas. 

Representing the Imperishable ( sisjhm ) she is also called the ‘Visible 
Lord’, Avalokit2-Ishvar2. 

^TWT%f|<T l 

SRPS* utmfa II 

^ ST vat arftnft ^ II 

“O great Goddess ! Without perishing, Shiva, the Lord of Sleep, 
drank the Halahal2 poison hence is he known as the Imperishable. The 
Arch-power of Illusion, who plays ever lustfully with him, is the Star 
Tara.” 

The Girl of Sixteen ( Shodashi) : 

The peaceful aspect of the Embryo of Splendour, subtle body of 
the Universe and identified with the Solar Principle, is called Shiva, 
the Lord of Sleep. His visible icon has five faces and in him the sixteen 
digits of total being are fully developed. He is therefore also called 
‘the lad of Sixteen’ and the Energy of this five-faced One is called the ‘Girl 
of Sixteen,’ Shodashi, who 

( Shodashi tantr2 ) 

“shines like the orb of an infant sun, with four arms and three 
eyes, holding a noose, an elephant-hook, an arrow and a bow. I salute 
thee, auspicious Goddess.” 
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The Lady of the Spheres ( Bhuvaneshvan ): 

The Support of the universe conceived as a developing entity is 
the three-mothered (Tri-ambaka ). His Energy is the ‘Lady of the 
Spheres’. 

feK^ i fg T q Tg r T * gftfen at* 

“Shining like the risen day, with the moon as thy diadem, high 
breasted and two eyed, smiling, thy hands granting boons, allaying fear, 
and holding an elephant hook and a noose, I salute thee. Lady of the 
spheres.” 

With the ambrosia made of Lunar essence, the sacrificial offering 
SomS, she quenches the thirst of the world. This is why the All- 
Powerful Goddess has placed the moon on her diadem. She takes care 
of the three worlds and feeds them, so one of her emblems is the gesture 
of granting boons ( Vara mudra ). The sign of her kindness is her smile. 
The emblems of her ruling powers are the elephant driving-hook and the 
noose. 

The Lady of the Spheres is also represented with other attributes. 
On the lower of her right hands she then holds a chalice, in the upper a 
mace, in the upper left a shield, in the lower the bilva fruit ( shri phala ) 
or fruit of Fortune. On her head are a serpent, a linga and a yoni. 
Preciously coloured like molten gold, the All-Powerful Goddess wears 
a divine garland and ornaments of the same colour. 

Her marvellous radiance illumines the Universe. The fruit 
in her hand represents ‘action’, her club the ‘power of action’; the 
‘power of knowing’ (JnanS shakti) is her shield, ‘tendency towards 
the Fourth Stage’ (turfya-vritti) is the chalice. The linga on her 
head is the ‘Person’ ( purusha tattv2), the yoni is ‘Nature’ ( prakriti 
tattv2), the serpent is ‘Time’. The fruit in the hand of the Goddess 
signifies that she is the giver of the fruits, results of all actions ; the 
club shows her to be the basis of the power of dispersion ( vikshep2 
shakti), i, e., the power of action (kriya); the shield shows her to 
be the basis of the power of knowing, the chalice signifies that she 
is the sap of existence which is delight in the Self. The serpent, 



the linga and the yoni show her to be the shape of the Supreme Principle, 
the Para-Brahman, support of the trilogy : Nature, Person and Time. 

The Lady of the Spheres also represents the collected verses of 
the Eternal Wisdom, and she and the Arch-divinity of Fortune are one, 
although their attributes are different. 

As the Beheaded ( ChhinnS masta ) : 

The Consciousness which presides over the evolving universe is 
represented as a headless body ( Kabandha ), whose Energy is the Behea¬ 
ded ChhinnS masta. Progress and regress constantly take place in the 
world, but when the measure of regress is small and that of progress 
great, the Lady of the Spheres appears, whereas when progress is sma ll 
and regress great, the Beheaded rules. Her ‘meditation’ is as follows : 
sictrTsfcpi^T* fer*i 

“Her left foot ever forward in battle, she holds her severed head 
and a knife. Naked, she drinks voluptuously of the flow of the nectar 
of blood flowing from her beheaded body. The jewel on her forehead 
is held by a serpent, She has three eyes, her breasts are adorned with 
lotuses. Attracted to lust, she sits erect above the God of love. She 
looks like the red China-rose.” 

Her eyes are blue. On her heart lies a garland of blue lotuses. 

The Fearful Goddess of the three Cities ( Tripura Bhairavi) : 

The presiding deity of the world’s decline is the Southern icon 
(dakshina murti), or the Fearful Lord Time (Kali Bhairavi). His 
Energy is the Fearful Goddess (Bhairavi). Her description for 
meditation is: 

srasifJ fqsnwftfd i 


( Bhairavi tantra ) 
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“I bow to thee, who softly smilest with a glow crimson as that 
of a thousand risen suns, who wearest a silken veil and a garland of 
skulls. Blood smears thy breast, three voluptuous eyes adorn thy lotus 
face, the moon is in thy diadem. Thy lotus hands show the gestures 
of ‘victory’, sapience, the granting of boons and the allaying of fears.” 


The Vaporous ( Dhumavati): 

The Energy presiding over the total misfortune of the universe 
is the Vaporous ‘Dhumavati’: because she has no male counterpart she 
is deemed a widow. The male element, the Person ( Purusha ), here 
remains unmanifest. Consciousness, knowledge, are completely hidden. 
‘Meditation’ ( Dhyana ) on her is as follows : 

t w ftvw? 11 

fefafcTWVTO | 
trcnRT ii 
g ^i i 

“A woman of unhealthy complexion restless, wicked, tall, with 
a dirty robe and flying hair ; with toothless gaps, she looks like a widow, 
and rides a chariot flying a pennon with a crow. With flaccid breasts, 
a winnowing basket in her hand, her eyes are cruel, her hands tremble, 
and her nose is long ; she is deceitful in behaviour, and sly in looks. 
Insatiably hungry and thirsty, she inspires fear and is an instigator 
of quarrels.” 


As the Deceitful ( Bagala ) : 


The Energy presiding in the individual being over the desire to 
destroy his enemies, and in the Universal Being over the wish to destroy, 
is the Deceitful Bagala. She should be meditated on thus : 

»i?nf5roTfta * fegaf swift u 


“I bow to the two-armed goddess who with the right hand grasps 
the tongue of her enemy and with her left tortures him. She holds a 
mace and is clad in yellow.” 



The Elephant Power ( MataAgi) : 

Matanga, the Elephant, is a name of the Lord of Sleep Shiva. His 
Energy is Matangi., Meditation on her is as follows: 


sjgfiyuitfT 

sftaiwftsn’sgsafei m ifM^q in, 

Ul^i 93*1 raises}, 

jnct^fhTR5 # 5ftirfiwcrF55^T' irtf^rf n 


“We meditate on Mataftgi, the Elephant-power, delight of the 
world. Dark, the white crescent in her garland, with her three lotus 
eyes, she sits resplendent on a jewelled throne, and fulfils the wishes 
of the devotees. Her two feet are honoured by the hosts of the 
Gods, she glows like the blue lotus, looking like the forest-fire which 
consumes the forest of demons. Holding in her four beautiful lotus 
hands the noose, sword, shield and elephant-hook, she gives to those who 
invoke her all they desire. 

As the Lady of the Lotus ( Kamala ): 

The Energy of the Person, who is Shiva the Eternal ( Sada Shiv3 
Purusb3 ), is the Lady of the Lotus, Kamala. 

Meditation on her is thus : 

fTTfcHT fk'H nil:, 

ini* fsi’SH | 

fssnnn’ 


“With golden complexion bathed in the stream of ambrosia 
flowing from golden vessels held in the trunks of four white elephants, 
she looks like the Himalayas. Tier hands grant boons, allay fear, and 
hold two lotuses ; she has a brilliant diadem. Her hips, like ripe fruits, 
are loosely draped in a silken garment. We bow to her who stands 
upon a lotus.” 
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OTHER SHAPES OF THE SUPREME GODDES8 

The Amorous, Lalitat 

The favourable aspect of the Supreme Being is Lalita, who is 
the Universe. 

The Lady of Lust, Kameshvari: 

The favourable aspect of the Supreme Being without attributes 
is called the Arch-left-hand Lord, Maha Vam3-Ishvar2; while the 
favourable aspect of the Supreme Being with attributes, which pervade 
his limbs with the joy of existence, is the Lady of Lust, Kameshvari. 

t 

The qualitiless Lord of Sleep, Shiva, when united with the Lady 
of Lust, can do even such acts as the manifesting of the Universe. But, 

foq: 5T^T qfq wqfa 5RB: SwfqjjqL, 

^qt q *!3r I 

“The Lord of Sleep, when separated from his Energy has no 
power even to move.” 

Without their Energies, the Creator Brahma, the Pervader Vishnu, 
the Lord of Tears RudrS, as well as their totality, the Supreme Lord, 
Ishvara, and beyond it, the Eternal Lord of Sleep, Sada Shivg, are 
spoken of as the Great Ghosts. The first four Gods are conceived 
of as the four bed-posts of the Goddess of Lust, Kama-IshI; the Eternal 
Lord of Sleep is imagined as the bed-planks. 

In the divine hand of the Lady of Lust, who takes shelter in the 
unqualified Principle, the Brahman, are a noose, an elephant-hook, a 
bow made of sugar-cane, and an arrow. Attachment is said to be 
the noose, enmity the elephant-hook, the mind the sugar-cane bow, 
words and objects of the senses the arrows of flowers. Another 
version has it that: 

“The noose is the power'of desire, the elephant-hook represents 
knowledge, the brilliance of the bow and arrow is the power to act.” 
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THE DESCRIPTION OF THE GODDESS IN THE DEVI SUKTA 

The Devi Sukta aims to show that it is the absolute Supreme 
Principle, the Para-Brahman, which is known as the Goddess, the 
Devi. 

The Goddess herself is made to say: 

“I it is who roam as the Lord of Tears ( Rudr5 ) or the In-Dweller 
( Vasu ), I am the Sun ( Aditya ) and the Gods who guard the world 
(Vishva deva ). Indra the king of Heaven, Fire (Agni), and the 
Horse headed twins ( Ashvinikumara’s ) are under my control. I am the 
giver of the fruit of action to the performer of Ritual Sacrifices which 
nourish the Gods with offerings. 

I am the Ruler, the giver of wealth, the knower of the essence 
of things. I come first in all Ritual Sacrifices, the manifest universe 
is my shape, [ therefore ] the Gods have backed me. They wished 
to enter the Sun. The shape of the Spatial Universe is my shape. 
Whatever is done anywhere, belongs to me in every way in every 
place. 

From me comes the food you eat, all that you see, to which you 
bow, as well as the words you hear. Those who do not acknow¬ 
ledge me are destroyed. O thou learned in the Sacred Scripture, 
hear with respect that which I tell to thee. 

It is I who govern that Principle of all, the Brahman, whom 
men and Gods worship. I become whatever I wish to become, fearful 
or great. I become the Creator Brahma, the Seers, and the knowledge 
beautiful. At the time of the conquest of the three cities, it is I who pull 
the string of the bow of the Lord of Tears against the murderous 
Brahmadvit Titan. To gladden those who praise me, I fight their 
enemies, I become the sphere of space, highest form of the Supreme 
Self. As cloth is made from thread, so Ether and all the world is made 
of the Supreme Self. I am the primeval Waters (Ap), pervading 
the ocean-like Supreme Self 1 like a thought. And I, the All-Powerful 


“Living beings dissolve together in Him, hence the Supreme Sell is called an Ocean 

( ( SamudfS).” 

* 1 * 
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Goddess, am the endless conscious cause of the Spatial Universe which 
spreads within without and in the midst of this ocean. I dwell therefore 
in all beings, pervading them. Touching the end of space ( dyu-loka ) 
and all other boundaries with my body whose substance is Power of 
Illusion, I stand as the causal state of all. Above the Earthly world, 
it is I who create the Father (Pita ), that is. Ether. The Seer, my 
cause made of water (), dwells in the midst of the water 
of the Ocean. Becoming his daughter I see in a vision this Devi Sukta. 
In other words, in the Ocean, that is, in the Intermediary sphere of 
space, ( antariksha ) dwells my cause, the Principial faculty of Conscious¬ 
ness (Brahma-ChaitanyS) in the body ‘made of water’ of the Gods. 
I am the beginning of all existing things and of all action. Like wind 
which acts of itself without instigation; so I, as transcendent Energy, 
perform all actions at my own pleasure. I exist beyond space and beyond 
earth. I am Principial Consciousness, aloof from all things, 
unconcerned.” 


THE RITUAL OF WORSHIP 

The Water: 

The water offered to wash the feet (padya) of the Divine 
Mother symbolizes the perception of the divine Trinity Existence- 
Consciousness-Bliss pervading all the forms and names which constitute 
the moving Universe. The water-offering (arghya) symbolizes the 
perception of the Ultimate Principle Brahman, pervading the subtle 
world. Perception of the Principle as pervading perception itself is 
the water said to be offered to rinse the mouth. The bathing of the 
image symbolizes the perception of Consciousness and Bliss pervading 
the three fundamental qualities. To meditate, seeing in the Lady 
of Lust, KameSkvari, who embodies Consciousness, the object of all mental 
movements, is the consecration of the water. 

The Ornaments: 

The different ornaments offered symbolize qualities ( of the Supreme 
Divinity), namely, to be without disguise (niranjanatva), to be 



incorruptible ( ajaratv5 ), ignorant of sorrow ( ashokatvS ), immortal 
( amritatva ) and so on. 

The Perfume: 

. The offering of perfume is the perception of Pure Consciousness 
pervading the earth element of which one’s own body is made. 

The Flowers : 

The flower-offering is the perception of Pure Consciousness per¬ 
vading the ether element. 

The Incense : 

The offering of incense is the perception of Pure Consciousness 
pervading the air element. 

The Lamp: 

The lamp-offering is the perception of Pure Consciousness per¬ 
vading the fire dement. 

The Edibles : 

The food-offering is the perception of the principle of immortality. 
The Rice : 

The rice-offering is the perception of Existence-Consciousness- 
Bliss in all things. 

Lauds: 

The offering of praise is the dissolution oi words into the Principle, 
the Brahman. 1 . 

The Waving of Lights : 

The waving- ; of lights is the .discarding of the object of thought 
which is the inanimate world. 

The Obeisance ; 

The obeisance is the dissolution of all thought into the Principle, 
the Brahman. 
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fEilSE OF THE GODDESS 

srf?jn*T <nff7^ f» i 

srfru ri^wwr gr *i jpnsrfwRraT tl 

“Singing thy praise, I halt through lassitude or find not words for 
thy qualities, not that thy qualities have an end.” 

All must persistently ask from the Mother the things they 
desire. 

%fk W art? i 

‘‘Give me beauty, give me success, give me fame, defeat mine 
enemies.” 

“O Mother! Gods and Titans brush thy feet with the jewels of 
their diadems.” 

cTOTfrr^ l 

“O Mother Goddess! ever praised with devotion by the Dark 
Lord.” 

The All-Powerful Goddess is unknowable, limitless, one and 
multiple, everything. The Great Teacher §hankarachary5 in -beautiful 
words expressed the dual shape of the All-Powerful Goddess, qualified 
and non-qualified. Saying— 

W l &4ftU.q T UTfe SPEft 

aufiywtf SiaRED 
qferiH ^ qftsdfdlhiwd gsn n 

“O Daughter of the king of Mountains ! the saints say that through 
the closing and opening of thine eyelids the universe arises or is destroyed. 
This world in its totality is destroyed at the closing of thine eyelid, hence 
in fear of destroying, thou remainest for ever without closing thine 
eyes.” 
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ifc qirf qsri ti wltafewrou 
gdq t qnfq sr gd^nm^^ftwrfl^, 

Hijim^fq^r yjwfa TOiawf^ il 

“Thou art called Speech, the Goddess, daughter of the Creator. 
O Lady of the lotus ! thou art the consort of the Remover of pain (Hari = 
Vishnu). Thou wanderest with the Remover of sorrow ( Har5—ShivS ). 
Daughter of the mountain ! Thy body is the fourth stage, the Unmanifest, 
difficult to attain. Thy greatness is beyond reach. O Great Illusion ! 
Thou makest the world to move round and art the consort of the Supreme 
Principle .** 

The importance of devotion towards her is great. By the link of 
devotion, the devotee gets the All-Powerful into his power. This 
devotion is also itself, the form of the Goddess. Besides being Energy, 
Devotion and Transcendent Knowledge, Supreme Bliss, the sweetness 
of the Supreme Principle, ocean of ambrosia, is also the form of the 
Goddess. Some explain in the following way the mystery of the five 
‘M’s, the five practices of the left-hand way, the names of which all 
begin in Sanskrit by the letter M, and which are connected with wine 
( MadyS ), meat ( Mansa ), fish ( MatsyS ), gesture ( Mudra ) and copula¬ 
tion ( MaithunS ). 

“Drinking the wine which flows from the lunar womb of the 
Centre of the thousand petals ( at the summit of the head ), killing with 
the sword of knowledge lust, anger, greed, delusion and other demoniacal 
beasts, and cooking the fish of deceit, calumny, envy, etc, showing the 
gestures of hope, desire and contempt and enjoying the lustful beauties 
found along the spinal chord, a man attains to equanimity ( SamS rasya ).” 

“He who knows this crosses beyond sorrow." 




